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Foreword
This examination of Conscientious Objectors in Settle and the surrounding area
during the First World War was instigated by Settle Local Meeting in 2013 in the
context of the imminent centenary of the Great War. For some time Meeting hoped
that we might be led into an Area Meeting initiative to support the “Craven and
WW1” initiative which included Craven Museum and The Folly – but including the
stories of those who chose conscientious objection.
On starting to examine Settle’s COs it appeared, in reality, that the most interesting
CO stories were of rather local interest. Settle Meeting was different even from
Bentham and Airton Meetings. We were aware that Britain Yearly Meeting would
produce the national Quaker story.
As the original link between Settle Meeting and Craven Museum, my name
continued to be associated with minutes recording the project as ‘ongoing’. The
minute being father of the deed, I started research on‐line, by reading, and in
Skipton, the Leeds University and Friends House libraries. As the research progressed
I was drawn more and more into the world of Settle Meeting before, during and
after the War. I have therefore sought to record the events from the perspective of
Settle Friends, whose views had clear geopolitical and theological dimensions as well
as local ones. They were active in Monthly and Quarterly Meetings, so these sources
are drawn on as well. This document is a compendium of the research, from which it
is hoped to extract elements relevant to a variety of audiences and media.
I am grateful to many individuals. Cyril Pearce’s talk many years ago on conscientious
objectors in Craven and his generous sharing of his research database provided an
essential starting point. Librarians in Skipton, the Brotherton Collection in Leeds
University Library, Swansea Library and Friends House have been more than helpful.
Settle Friends, the wider Settle community and Rachel Cundall (Edward Holmes
Horner’s daughter) have pointed to many useful sources. David Boulton’s 2014
second edition of Objection Overruled arrived just in time to answer some final
ambiguities. Thanks to you one and all – but the responsibility for any errors and
omissions are entirely mine.
John Asher.
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1. The seeds of war
The "long nineteenth century" (1789 to 1914) in Europe was a time of disruptive
social, political and economic changes initiated by the Industrial Revolution, the
French Revolution and the Napoleonic Wars. The political map of Europe was
reorganised at the Congress of Vienna in 1815. There followed a rise in nationalism,
the rise of the Russian Empire, and the decline of the Ottoman Empire. Finally, the
rise of the German and Austro‐Hungarian Empires initiated the course of events that
culminated in the outbreak of the First World War in 1914.
At the start of the 1900s a complex network of alliances, built up over the previous
century, offered, it was believed, a bulwark against war. Germany, Austria‐Hungary
and Italy were united in the Triple Alliance. In 1892 the Franco‐Russian Alliance was
signed to counteract the force of the Triple Alliance. Meanwhile the decaying
Ottoman Empire proved too tempting for Austria‐Hungary, its historical enemy.
Austria‐Hungary annexed Bosnia and Herzegovina, which angered Serbia and its
Orthodox ally, the Russian Empire. Wars started across the Balkans, in which Britain
tried to mediate, albeit with a degree of self‐interest.
Whilst Britain was much affected by the Industrial Revolution, it escaped the worst
of political revolution. National conflicts within the UK revolved around Irish
nationalism, coming to a head in 1916. The relative political calm of the nineteenth
century allowed Britain to dominate industrial development and world trade, and
saw the peak of the British Empire. Britain had nothing to gain and much to lose by
involvement in a continental war.
Matters were brought to a head on 28 June 1914, when Gavrilo Princip, a Bosnian
Serb student, assassinated the heir to the Austro‐Hungarian throne, Archduke Franz
Ferdinand of Austria, in Sarajevo, Bosnia. Austria‐Hungary accused Serbia of plotting
this, issued an unacceptable ultimatum and declared war on Serbia on 28 July. Russia
and Germany immediately mobilised. The German war plans were to start with a
repeat of the 1870 Franco‐Prussian invasion of France, aiming to rapidly neutralise
France before engaging fully with Russia. France was unwilling to get involved and
pulled back its troops from the German border. France mobilised only on 2 August,
when Germany invaded Belgium and attacked French troops. Germany declared war
on Russia on the same day.
Since its formation at the start of the 19th century Belgium had developed a formal
position of neutrality, which was respected by Britain. For this reason Britain
declared war on Germany on 4 August 1914, following an "unsatisfactory reply" to
the British ultimatum that Belgium must be kept neutral. The German occupation of
Belgium was brutal: the German army executed over 6,500 French and Belgian
civilians between August and November 1914, usually in near‐random large‐scale
shootings. The German Army destroyed 15,000–20,000 buildings—most famously
the university library at Louvain—and generated a wave of refugees of over a million
people. Thousands of workers were shipped to Germany to work in factories.
All of these developments were widely reported in British papers and formed the
backdrop against which many who had struggled for peace had then to decide their
own reactions to war.
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2. The struggle for peace
After the conflicts of the Napoleonic wars, peace had been a key objective of British
government policy, supported by a growing network of treaties and alliances to
deter any aggressor. Following the Belgian Revolution in 1830, when Belgium
seceded from the Netherlands, the 1839 Treaty of London bound Britain to defend
neutral Belgium. The consequences of this would be momentous.
As the 19th century drew to a close, Britain did not want war (at least not in Europe)
and sought to maintain peace and trade. But UK politicians would not countenance a
German occupation of the far side of the English Channel: a repeat of 1870 when
Prussian troops stormed across northern France would be unacceptable. In 1904
Britain and France negotiated the Entente Cordiale which patched up differences
over North African spheres of influence, securing political and military control of the
Straits of Gibraltar and the Suez Canal by France and Britain. Although Europe was
not mentioned in the agreement, the thrust of the agreement was to bind Britain
and France more closely together, and this was not lost on Germany. In 1907 the
Entente Cordiale was extended to include Russia.
Whilst government policy sought peace, the underlying political landscape was
shifting. The labour and socialist movement was growing in strength and celebrated
international solidarity of working men. Women were organising politically in search
of the vote. These two groups tended to oppose any idea of war. The anti‐war left
had common ground with the non‐conformist Liberal elite of northern England and
had opposed the Boer War. From these alliances, when war did break out, and
especially once conscription started in 1916, sprang organisations like the No‐
Conscription Fellowship1. Keir Hardy and Sylvia Pankhurst were among the
charismatic and resolute left‐wing political leaders of the peace movement.
Where did the churches stand? Major developments in the 19th century churches in
Britain were the growth of the Evangelical Movement, with its focus on personal
salvation and evangelism; in England the Oxford Movement sought to align Anglican
doctrine and worship more closely with the Roman Catholic Church. Some hymns of
the period used images of Christian warfare whilst other liturgical elements
supported social and racial stratification. In other words, many church leaders and
members reflected the social mores of the day, rather than challenging them.
Some smaller churches, however, could be described as ‘institutionally pacifist’, pre‐
disposed against the use of violence and challenging the Augustinian doctrine of ‘a
just war’. They were based mainly in the United States and Britain.
The Anabaptists were the spiritual fathers of this grouping in the post‐Reformation
period. Founded in 1525 in Zurich, they attempted to withdraw from the modern
state and never to resist wrong by violence. Those who remained true to non‐
violence were led by the Dutchman Menno Simmons and became known as
Mennonites. Many emigrated to the United States and Canada in search of land and
religious freedom. A tenuous thread of pacifism continues to “emerge sporadically
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among Baptists”2. Mennonites and some Baptist groups played an active part in
developing 19th century peace movements.
The Society of Friends appeared on the scene more than a century after the
Anabaptists and was politically engaged from the start. Rather than staging a holy
withdrawal, they sought to bring Christ’s teaching into the whole of life, including
politics. Their 8‐page declaration to Charles II ‘upon the 21. day of the 11th. Month,
1660’ was both a religious and political statement (see Appendix 1). This claimed
“the Spirit of Christ which leads us into all truth” as the basis of their repudiation of
war, and not any biblical text or earlier church teaching.
Whilst Mennonites were relaxed about paying fines to avoid military service, many
Quakers of the 17th and 18th centuries demanded unconditional exemption from
Militia service and (particularly on the American continent) suffered imprisonment
and distraint of their goods.
By the 19th century the evangelical influence was becoming felt among sections of
Friends and:
…their pacifism became more bible‐centred for a time. “War unlawful for
Christians” now figured in the titles of Quaker anti‐war literature as it did in
the works of other pacifist authors. In the twentieth century there emerged
among those Friends who still cleaved to their Society’s Peace Testimony a
renewed vision of pacifism based primarily on the Inner Light and an
intuitional view of the wrongness of war.”3
Jehovah’s Witnesses (originating in the United States in the 1870s and known as
‘International Bible Students’ up to 1931) have steadfastly regarded warfare as ‘the
work of Satan’. They have suffered (and continue to suffer) grievously for their
opposition to bearing arms.
It can be seen that these Christian pacifist groups flowered most strongly in Britain
and North America. It is perhaps not completely co‐incidental that the armies and
navies of the British Empire and the United States (after the Civil War) were manned
by volunteers, rather than conscripts. This was to become very significant during
both World Wars.
Civil society peace movements started to gain strength after the Napoleonic wars to
bring together concerned people of all religious beliefs and none. As with the anti‐
slavery campaigns, Quakers played a significant part along with others. The London
Peace Society was co‐founded by William Allen in 1816, a Quaker research chemist
and early pharmacist whose business became Allen & Hanburys. His co‐founder was
the Reverend Thomas Harper and about half of the early membership was Quaker
including John Bright, MP. It worked for a gradual, simultaneous disarmament by all
nations.

2
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(Brock, P and Young, N, 1999)
Ibid
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So, by the end of the 19th century, Britain had, for most of the previous century,
avoided war with its near neighbours by a mixture of naval strength and alliances;
had developed a small but politically vocal peace movement in which Quakers
played a significant part; and had grown a distinctive labour and socialist movement
with strong international links and antipathy towards war.
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3. Settle Quaker Meeting before the outbreak of war
Firstly, a word of explanation of Quaker organisation: Quaker ‘Preparative Meetings’
(now called Local Meetings) formed the basic congregational unit. The main business
meetings met monthly and were called ‘Monthly Meetings’, attended by
representatives of each constituent Preparative Meeting; above that lay ‘Quarterly
Meeting’ and above that ‘London Yearly Meeting’. So Settle Preparative Meeting
(SPM) ‘prepared’ for, and sent representatives to, Brighouse Monthly Meeting (BMM
– at that time their monthly meeting); then to Yorkshire Quarterly Meeting (YQM).
Most of the minutes for these bodies are archived in the Brotherton Collection of
Leeds University Library and it is primarily from these minutes that our information
about Settle Meeting is drawn.
A number of impressions can be gleaned from the minutes from 1908 to the
outbreak of war. Settle Preparative Meeting minutes predominantly deal with the
administrative business of the Meeting such as appointing representatives to the
Monthly and Quarterly Meetings and to Nominations Committees.
James Hunt & Elizabeth Horner are appointed representatives to Monthly
Meeting at Leeds.
Ethel Hunt is appointed our representative to Quarterly Meeting at Bradford.
(SPM[5] 11‐07‐09)
John Delaney, John Hunt Jnr., Elizabeth Horner & Ethel Hunt are appointed to
Monthly Meeting Nominations Committee. (SPM[8] 05‐09‐09)
Appointment minutes such as these are reported with great faithfulness then as
now. Nominations were also made each year to Ackworth School General Meeting
(SPM[4] 05‐06‐10).
Collections were made for Meeting and other expenses in a very personal way, as
had been the case since the earliest days.
We appoint Ben Hunt to make the collection for Rawdon School. (SPM[3] 05‐
06‐10)
Archie Jackson is appointed to make the half‐yearly collection for Settle
Meeting’s expenses. (SPM[3] 06‐08‐10)
Michael Horner is appointed to make the collection for the Quarterly
Meeting’s Education Fund. (SPM[8] 07‐07‐12)
The Victorian and Edwardian periods were times of great emigration from Britain,
largely to the Dominions. One formal task of Meeting was to keep in touch with
Members who had moved overseas, and this appeared to be a one‐way traffic,
eroding membership of the Society.
We appoint Archie Jackson and Edward Horner to correspond with our
Members residing abroad. (SPM[4] 06‐03‐10) followed by next month:
Archie Jackson and Edward Horner have corresponded with our members
residing abroad. (SPM[2] 18‐04‐10)

5

The minutes recording each triennial report (similar to our modern annual ‘State of
the Meeting Report’ but compiled every 3 years) do give a good picture of the
Meeting at that time. Two Friends were nominated (in 1910 it was the responsibility
of John Hunt and Archie Jackson) and they reported:


that the spiritual life of the Meeting was not as healthy and vigorous as it
should be



Meeting for Worship was only moderately attended



there had been a small decrease in membership (including Airton and
Newton)



interesting letters and photographs had been received from members living
abroad

Over the following three years the minutes record one certificate of removal
(Wilfred Horner to Hampstead) and three resignations (John, Annie and Carrie
Delaney). There appears to be increasing difficulty in securing representation to
Monthly and Quarterly Meetings and Ackworth General Meeting. The same names
crop up (Horner, Hunt, Jackson) and quite frequently it is reported that those
nominated had been ‘prevented’. It could be a picture of a Meeting coming under
increasing strain and having some difficulty in meeting even its Quaker business
obligations. In addition, as still happens, larger Preparative Meetings supported
smaller ones: Settle Meeting supported Airton and Newton Meetings. The 1913
triennial report makes sad reading:
We regret to say that the spiritual side of our Meetings for Worship is not as
vigorous as could be desired. The Meeting being so small, the necessity for
adequate ministry is keenly felt. The younger Friends do not seem to fully
recognise the responsibility of Membership.
Our First Day Morning Meeting is regularly held and fairly well attended. The
evening Mission Meeting has been discontinued for the present (excepting
when we have visitors) owing to it being very barely attended…..
Airton & Newton remain the same although the Meeting at Airton has been
discontinued except when visitors are in the neighbourhood.
Several of our Members are actively engaged in the Adult School, which is
doing good work.
Edward H. Horner
Archibald Jackson (Asst. Clerk)
C. Ethel Hunt (Clerk) (SPM 07‐09‐13)
This, then, is Settle Meeting as 1914 approaches: a Meeting experiencing a slow
decline in membership through emigration and resignations, younger members not
fully committed, but a heroic effort by a few families to hold the Meeting together
and, so far as practicable, discharge its wider responsibilities.
Settle Meeting was not, however, oblivious to the increasing threats to peace:
A letter has been received from Jos. Rowntree accompanied by a letter from
the Yorkshire Q.M. held at York Jan. 26 1910 asking Friends to insert the
6

enclosed advertisement for peace in their local papers. This was left to be
decided at the joint meeting with Bentham Friends next 5th day. (SPM[8] 06‐
03‐10) followed by next month:
A letter has been received and read from the Clerk of Bentham Preparative
Meeting saying they have decided to put the advertisement for peace in the
two Lancaster Papers and the Clerk of this Meeting was requested to see to
same being inserted in the Skipton & District papers. This has been attended
to. (SPM[6] 18‐04‐10)
It appears that Settle Meeting deferred to the then much larger Bentham Meeting.
Four years later the Meeting started to support war relief:
The collection for the National Relief Fund amounted to £1‐17‐0 and has been
forwarded to His Royal Highness the Prince of Wales, Buckingham Palace.
(SPM[11] 04‐10‐14)
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4. The struggles of conscience
Since the 1850s Friends had increasingly integrated into British society and political
organisations. By 1914 a substantial minority of Friends had so absorbed the
prevailing national ethos that they found it extremely difficult to resist supporting
the war – “the National Cause”. They felt that the unjust attack by Germany on
Belgium and the subsequent reported atrocities justified a military response. The
one Quaker in the Liberal Government, Jack Pease, was strongly in favour of the war,
as were two Quaker Conservative MPs Frank Harris and Percy Bigland4.
The policy of London Yearly Meeting was encapsulated in a document entitled "Our
Testimony for Peace" approved by Yearly Meeting in 1912, in which Friends were
exhorted "to take their stand for peace and righteousness, wherever their lot may be
cast." War, the resolution continued, was "contrary to the Spirit of the God whose
name is Love" and the peace testimony remained "an organic outgrowth of our Faith
as Christians." Yearly Meeting of 1914 made a specific declaration against proposals
for conscription or National Service:
“We desire to reaffirm our sense of the responsibility for true national service
which attaches to citizenship in a civilized State. Our conviction of the
unlawfulness of war to the Christian, which prevents us from giving to our
country the military service willingly rendered by many, should specially call
us to voluntary service in other ways, even at the cost of much personal
sacrifice. Those who devote themselves with public spirit to the building of
national character, the shaping of righteous policy at home or abroad, or the
manifold tasks of local or central government, are doing work of high value
for the Kingdom of God. ... It is our conviction that compulsory military
training of any kind is an invasion of the rights of conscience, the right of
every man to be free to follow where the truth leads him. There is to‐day no
more truly national service than the replacing of mutual suspicion between
nations by mutual trust and helpfulness."5
On 7 August 1914 Meeting for Sufferings clearly reiterated this central idea by
issuing a Message to Men and Women of Goodwill reminding Friends that "Our
testimony loses its efficacy in proportion to the want of consistency . . . amongst us".
Nearly half a million copies of this document were printed for general distribution6.
A report on this Meeting for Sufferings was made to Monthly Meeting:
Wm. Harvey has given us a deeply interesting account of the Meeting for
Sufferings dealing with the present national crisis and telling us of some of
the practical schemes of work – War Victims Fund, Ambulance work … (BMM
[14] 12‐09‐14)
Some Friends, however, were adamantly opposed to any form of war relief, let alone
war work:

4

(Kennedy, 2005)
(Hirst, 1923, pp. 486‐7)
6
(Kennedy, 2005)
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A letter has been received from Kenneth Burden of Leeds who wishes to resign
his membership as a protest against the action of Leeds Preparative Meeting
in lending the Meeting House for Red Cross Work. It is felt that some
misunderstanding exists in the mind of our Friend. Charles J. Rowntree and
Gerald K. Hibbert are appointed to visit him and report.(BMM [15] 12‐09‐14)
A cameo of the agony felt by both individual young Friends and the Quaker
movement as a whole is recorded in the same MM:
A resignation has been received from a Friend who has enlisted in the Army;
but is withheld at this time. A committee is appointed to consider our attitude
to membership and report to a future Meeting.
They reported, somewhat inconclusively:
We have carefully considered the case of Philip Dixon, whose resignation on
the grounds that he had enlisted has been referred to this Committee. While
deeply regretting that our Friend has taken this step, we feel that it is very
desirable that a personal interview should be held with him if possible.
(BMM [12] 10‐10‐14)
The final outcome does not appear to be recorded.
More than two hundred Quakers had enlisted in the forces by the spring of 1915 and
a Committee on Friends and Enlistment discovered that fifteen Friends were known
to be engaged in recruiting activities. It is estimated that eventually around a third of
eligible young Quaker men enlisted in the armed forces. They were young and
enthusiastic. Those most supportive to enlistment appear to have been either
birthright or less committed Friends. Friends who had joined by convincement were
more likely to oppose the war and participation in it and possibly may have been
attracted to the Society by its strong peace testimony. This was certainly the case at
the time of the Second World War and Cold War, when there were clear spikes in
admittances to membership in the 1930s, and later in the era of CND marches. These
‘members by convincement’ brought passionate pacifism further into the
foreground of Quaker practice than it was at the beginning of the century.7
One of those who joined up to fight was Lawrence Rowntree, only son of John
Wilhelm Rowntree of York. A Second Lieutenant in the Royal Field Artillery, he was
killed in action aged 22 in Flanders.
Of the 116 letters to The Friend published in the first year of the war about the war,
45% were supportive of the war or participation in it by Quaker volunteers8.
Against this background, Yearly Meeting in 1915 was extremely fraught. Some
Monthly Meetings urged disownment of volunteers, but this was emphatically
rejected. The Yearly Meeting Epistle ended:
"The world can only be won for Christ as men are possessed by the infinite
power which we call the love of God – the love that will not let men go – the

7
8

Winchester, A.L. pers. comm.
(Rubenstein, 2013)
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love that ‘beareth all things, believeth all things, hopeth all things, endureth
all things,’ and that never faileth – the love that is Divine Omnipotence."
As the 2013 minute recording David Rubenstein’s talk to Quakers in Yorkshire put it:
“The Society of Friends is a religious society, not a secular peace society, and
Quakers believed that they were guided by the inward Light, whichever side
they took, which made it impossible for them to be united.”
However, whatever their views on participation, in 1916 Friends united in opposition
to conscription.
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5. Patriotic fervour and the introduction of conscription
9

Patriotic fervour, strong at the start of the war,
intensified as the debate about conscription
developed. Britain entered the war under a Liberal
Government and to many Liberals conscription was
abhorrent. Conservatives had pressed for national
service before the war and made the case for
conscription with increasing strength from the
opposition benches. As the first euphoria of national
feeling passed and casualties mounted the supply of
volunteers dried up. Also, two in five volunteers
were classed as unfit for military service, in many
cases the result of malnutrition and poverty.
10

In July 1915 the Government introduced national
registration to show the number of men still
available. They were targeted through posters,
public meetings, tales of German atrocities, and the threat of shame. The 'Derby
Scheme' used door‐to‐door visits to gather men to 'attest' to serve if needed, with a
promise that bachelors would be
called up before married men.
Music Hall acts encouraged
volunteering during the show. The
majority of the suffragettes now
supported the war and campaigned
by handing out white feathers to
men of military age not in uniform,
with some very unpleasant
consequences.
The patriotic feeling of the locality
(mostly written by those who did
not have to go to war) is well
illustrated by the local newspapers
of the time, the “Craven Herald &
Wensleydale Standard” and the
“West Yorkshire Pioneer”. Reading
them makes it clear that their
political stance was analogous to
today’s Daily Mail and Guardian
respectively. Both are full of war
news and views, by modern
standards reported rather
9

Kitchener Poster http://upload.wikimedia.org/wikipedia/commons/thumb/2/2a/Kitchener‐
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Women of Britain poster: http://upload.wikimedia.org/wikipedia/en/thumb/a/ac/1915_Women_of
_Britain%2C_say_Go%21.jpg/170px‐1915_Women_of_Britain%2C_say_Go%21.jpg
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verbosely, but reported from distinctly different viewpoints.
The introduction of conscription sharpened still further the divide between
conscientious objectors and the rest of society, whose menfolk were not just being
called up for military service but were being wounded and killed on an industrial
scale. The UK had recognized the right not to fight in the 18th century following
problems with attempting to force Quakers into military service. The Militia Ballot
Act of 1757 allowed Quakers to be excluded from military service. (Wikipedia, 2014)
11

The local papers for the first half
of 1916, by which time the
arguments were well rehearsed,
provide an insight into the debates
in this area around conscription.
Setting out the position of the
conscientious objector, The
Pioneer of Friday March 17 carried
a letter from William Bruce, a
Secretary of the No Conscription
Fellowship and an Overlooker in
Benson Ford & Co.’s Silk Mill, a
Quaker‐owned firm in Bentham
(see Appendix 2 for the full text).
He was a Quaker and, at least after
the war, an Elder [SMM Mins
1936‐1944 p21]. In the letter he
argues that the Christian
conscientious objector puts God in
first place: “God’s tribunal is set up
in the Christian’s own heart – a
‘God enlightened conscience’, and
from this there is no appeal
tribunal.” The Military Act
tribunals, he argues, fail to engage with the CO in the ground of conscience. From
the newspaper reports of the day it would appear that this was, indeed, the case.
The response from BMM came in this minute:
The following minute has been passed and it is left in the care of William
Whiting and Robert J. Long12to insert it into the press where possible, and also
send copies to the Members of Parliament for the divisions of the Monthly
Meetings.
This Meeting representing the Society of Friends in Leeds, Bradford and other
parts of the West Riding of Yorkshire, records its profound concern at the
introduction by the Government of the Military Service Bill. Though the
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Bullets poster: http://upload.wikimedia.org/wikipedia/commons/thumb/e/ec/It_is_far_better
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Organiser of the Northern Friends Peace Board, a member at Pudsey.
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measure is claimed by its supporters as one of a limited and temporary
character we regard the principle of the Bill as involving a serious breach of
liberty of conscience which may well forecast a vital and fatal change in the
whole current of our National Life.
Whilst acknowledging the efforts of the Government to meet the position of
the Conscientious Objector we cannot regard compulsory alternative service,
still under military authority, as being otherwise than a violation of freedom
of conscience.
For all the young men who will be immediately affected by this Bill, whether
members of our Society or not, we claim the rights to be guided by the
dictates of their conscience and that higher even than the demands of the
State, shall be recognized the claims of the eternal law of God within.
(BMM [18] 01‐01‐16)
This was followed up at the next Monthly Meeting with:
Ways in which Preparative Meetings have helped conscientious objectors
during this present time of trial having been recounted, it was laid before the
Meeting that we should help all who are conscientious objectors by prayerful
sympathy and by attending where possible with them when they appear
before the local, County or Appeal Tribunals. Friends are particularly asked to
look for opportunity of helping the young men in isolated districts in the area
of our Monthly Meeting. (BMM 12‐02‐16)
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6. Military Tribunals and appeals
As recruitment continued to fall the Military Service Act (January 1916) introduced
conscription for all bachelors between 18 and 41: in May 1916 this was extended to
all able‐bodied males. In reality, a majority of the able‐bodied had already
volunteered or were in reserved occupations and most conscripts were each year’s
crop of teenagers. By the beginning of 1918 the conscription age had been raised to
56, but even with conscription the rate of recruitment was still below the casualty
rate and by the end of the war almost half the infantry was 19 or younger.
13

It was recognised that there would be many
men whose civilian work would be considered
of national importance (e.g. miners) or pressing
domestic circumstances (e.g. widowed with
children) or who might properly be exempted
because of it (e.g. clergymen). More
contentiously, it also recognised a right to
conscientious exemption. This had been the
subject of prior political promises and
stemmed from the British heritage of religious
and civil liberties.
A very large number of men applied: by the
end of June 1916, 748,587 men had applied to
tribunals. Over the same period around
770,000 men joined the army. Most men were
given some kind of exemption, usually
temporary (between a few weeks and six
months) or conditional on their situation at work or home remaining serious enough
to warrant their retention at home. In October 1.12 million men nationally held
tribunal exemption or had cases pending. By May 1917 this had fallen to 780,000
exempt and 110,000 pending. At this point there were also 1.8 million men with
exemptions granted by the government (for example, those working in war
industries); these exemptions combined covered more men than were serving
overseas with the British Army. Only about two percent of those who applied for
exemption did so on grounds of conscience14. The legislation did not require that the
objection should be based on religious belief.
To determine who might be exempted and on what conditions the Act provided for a
system of some 2,086 Local Tribunals (consisting of between five and twenty five
men, although generally only five or so sat at any one list of hearings) with 83 County
Appeal Tribunals. A Central Tribunal in London served as the final court of appeal; it
largely dealt with difficult cases that would stand as precedents for local tribunals.
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Tribunal members were over the age of 41 and were appointed by local councils.
They were socially reliable individuals such as clergymen, bank managers, councillors
and trade union officials who were supposed to be impartial, tolerant and fair. Their
political make‐up was intended to mirror the locality in terms of Conservative,
Liberal and Socialist. In reality they were mostly selected for their patriotic support
of the War and often had little sympathy or understanding for those opposed to war.
Another problem was that the Act was hurriedly written and open to different
interpretations. They did not understand that they could grant absolute exemption
on conscientious grounds and often saw their role in ensuring that as many men as
possible were enlisted15.
On the face of it, the Act’s provisions were remarkably liberal but this liberality was
rarely reflected in the judgements of the Tribunals. At each hearing the case against
exemption was argued by a Military Representative, often a retired military officer or
the local recruiting officer. The Tribunals acquired a reputation for harshness,
perhaps even more against those appealing on compassionate grounds than for
conscientious objectors.
After the war this was recognised by the War Office who issued a statement
reported in the Daily News of April 7 1919:
As a matter of fact the Army authorities themselves recognise that the lot of
the conscientious objector is a hard one. They recognise that he has been the
victim of ineptitude. Their view is that many hundreds of men have been
thrust into the Army whom the House of Commons never intended should
become soldiers. The Tribunals, they consider, rejected the applications of
hundreds of men whose consciences were sincere, and to protect whom the
conscience clause was expressly framed by the House of Commons.
Before a Tribunal hearing applicants were required to make a written statement of
the grounds for their exemption. At the hearing Tribunal Members cross‐examined
the applicant to test the validity of their claim. The huge number of cases meant that
generally just a few minutes were allowed for each case: whilst the applicant could
bring a legal representative there was rarely the opportunity for them to contribute.
Those granted exemption would be granted one of three categories of exemption.
Unconditional exemption meant that they were free to continue their civilian work
and role. Alternatively, their exemption might be conditional on carrying out
specified work “of national importance”. These first two categories would be
available for anyone applying for exemption. Conscientious objectors might be
directed to work in a third category, a specially constituted “Non‐Combatant Corps”,
part of the regular army and under army discipline. A CO applicant had to consider
before the hearing what he would be willing to do and therefore what form of
exemption he would apply for.
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6.1. Unconditional exemption
Unconditional exemption seems to have been granted mainly for cases of a
continuing lack of physical fitness. Only around 400 COs were granted unconditional
exemption16.
6.2. Conditional exemption
Conditional exemption to undertake “work of national importance” was granted to
some applicants for a range of occupations: doctors and health workers, agricultural
workers, forestry, shipping, food supply, mining and transport. Even if men worked
in these occupations from before the war, exemption was by no means automatic.
Could the work be done with fewer people? Could it be done by women? If so,
exemption was not automatic. It was conditional on the applicant remaining in a
very specific role and could be reviewed regularly.
It was also granted to some 6,500 of the 21,000 who applied for exemption as
conscientious objectors17. Work was often hard, carried out in the open air in all
weathers, sometimes under military supervision.
6.3. Exemption from combatant duties only
Some 5,000 were granted non‐combatant status and were sent into the army to
serve under regular officers and military discipline. They were used for “the repair of
roads and railways, sanitation, the provision of huts and baths for soldiers coming
out of the trenches, and the manufacture and provision of many necessaries of life’.
(Haslam, 2006) Some also served in the RAMC as stretcher bearers or orderlies.
6.4. Penalties for refusing exemption
Of the 21,000 men who applied for CO status, some 6,000 who would not accept the
role handed down to them by the Tribunals spent time in prison. A further 1,200
would not even appeal to the Tribunal. These 7,200 men spent a large part of the
war in prison, generally with hard labour, which showed the strength of their belief
that war was wrong18.
In 1916 Richmond Castle became a base for the Non‐Combatant Corps and COs from
the north of England were sent there to join up. Sixteen men refused:
The Richmond Sixteen19


John ‘Bert’ Brocklesby, Doncaster (27, a gifted artist, schoolteacher from
Conisbrough and a Methodist who preached that ‘war was against the
teachings of the Christian Church’; a member of the Fellowship of
Reconciliation (FoR) and the No‐Conscription Fellowship (N‐CF), he later
became a Quaker)

16

Ibid
Ibid
18
Ibid
19
There are discrepancies between sources as to the names and backgrounds of the Richmond 16.
Most of the information here about the Richmond 16 and the others taken to France and sentenced
to be shot is based on Boulton, Objection Overruled Ed2, 2014 which in turn is abstracted from Cyril
Pearce’s Pearce Register of WW1 British Conscientious Objectors.
17

16



Clifford Cartwright, Leeds (21, a stereotype, Church of Christ, N‐CF)



Charles Ernest Cryer, Leeds (26, ironstone miner from Skinningrove)



Norman Gaudie, Sunderland (28, clerk NE Railway, Congregationalist and a
Quaker attender at South Shields Meeting, Sunderland FC centre forward,
Sunderland Adult School, N‐CF – his daughter‐in‐law is (2013) a member of
Great Ayton Meeting)



Clarence Hall, Leeds (20, joiner’s clerk, International Bible Student, N‐CF)



Stafford Hall, Leeds (23, draughtsman, International Bible Student, N‐CF,
brother of Clarence)



Charles Rowland Jackson, Leeds (21, clerk, International Bible Student N‐CF
and, with Senior, considered by the authorities to be a ring leader)



Herbert George Law, Darlington (24, clerk, Congregationalist, FoR, Adult
School, N‐CF – the brothers came from a politically radical family – their
mother was a suffragette)



William Edwin Law, Darlington (25, painter and decorator, FoR, N‐CF)



Robert Armstrong Lown (or Lawn?), Ely (34, bookseller, Independent Labour
Party (ILP), N‐CF)



Alfred Matthew Martlew, York (23, clerk at Rowntrees factory, ILP, N‐CF)



Alfred Myers, Cleveland (33, a deputy in the ironstone mines, Wesleyan
Methodist, ILP)



Charles Herbert Senior, Leeds (29, carpenter and cabinet maker, leading
member of the International Bible Students and, with Jackson, a ring leader)



Ernest Shillitoe Spencer, Leeds (19, clerk in clothing factory, a Quaker
member of Great Wilson Street Meeting, Leeds, N‐CF)

Thirty‐five objectors from a number of locations in the UK, including the Richmond
Sixteen, were taken to France: in this total further Quakers were involved20 including
Howard Marten, a Harrow Quaker, Cornelius Barritt (Harrow and Uxbridge),
Geoffrey E. Hicks (Burgess Hill), Harry E. Stanton (Luton), Adam Priestly (Stafford
Meeting – he had resigned from the FAU), James F. Murfin (Tottenham & Adult
School)21 and Rendel Wyatt. Thus some 9 of the 35 were Quakers, another 3
belonged to the largely Quaker‐run Adult School movement, whilst a further 15 had
clear Christian allegiances.
In France they were formally sentenced to be shot but, following a long pause in the
sentencing, they were reprieved and their death sentences commuted to 10 years in
prison (Rendel Wyatt received just 1 year’s hard labour).
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Conditions were made very hard for conscientious objector prisoners — ten died in
prison, and around seventy died elsewhere as a result of their treatment. The
postcard22 was drawn by G.P. Micklewright, a well‐known illustrator and,
presumably, CO.

At the end of 1917 Friends ran into another serious problem with Regulation 27C of
the Defence of the Realm Act. This made it illegal to print, publish or distribute any
leaflet about the war or the making of peace which had not been approved by the
Official Press Bureau. Friends considered it carefully and then Meeting for Sufferings
minuted:
"The executive body of the Society of Friends, after serious consideration,
desires to place on record its conviction that the portion of the recent
regulations requiring the submission to the censor of all leaflets dealing with
the present war and the making of peace is a grave danger to the national
welfare. The duty of every good citizen to express his thoughts on the affairs
22
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of his country is hereby endangered, and further, we believe that Christianity
requires the toleration of opinions not our own, lest we should unwittingly
hinder the workings of the Spirit of God.
"Beyond this there is a deeper issue involved. It is for Christians a paramount
duty to be free to obey and to act and speak in accord with the law of God, a
law higher than that of any State, and no Government official can release
men from this duty.
"We realize the rarity of the occasions on which a body of citizens find their
sense of duty to be in conflict with the law, and it is with a sense of the gravity
of the decision that the Society of Friends must, on this occasion, act contrary
to the regulation, and continue to issue literature on war and peace without
submitting it to the censor. It is convinced that in thus standing for spiritual
liberty it is acting in the best interests of the nation."
As a result in May 1918 the Friends’ Service Committee published “A Challenge to
Militarism”. This short 4‐page pamphlet was exactly that and tells the story of the
COs, particularly of the ‘absolutist’ COs, numbering at that time about 1,000 men
including 145 members and attenders of the Society of Friends. It included four
extracts from letters and statements of COs, including from one of the men
sentenced to death in France (see page 17 above). It analysed the occupations and
sentences of 1,335 imprisoned COs, as well as their religious affiliations:
RELIGIONS
Society of Friends

14.00 per cent

Baptists

5.75 per cent

Congregationalists

12.25 per cent

Primitive Methodists

3.75 per cent

Agnostics and Atheists

12.00 per cent

Roman Catholics

3.00 per cent

Church of England

7.50 per cent

International Bible Students

3.00 per cent

Wesleyans

7.50 per cent

18.75 per cent

Unitarians

6.50 per cent

Presbyterians, Plymouth
Brethren, Salvation Army etc.

Jews

6.00 per cent

It concluded, to make its position quite clear, with a list of related publications about
conscientious objection which could be obtained from the Friends’ Bookshop.
For publishing this leaflet Harrison Barrow, the Acting Chairman; Arthur Watts,
Assistant Secretary; and Edith Ellis, Secretary of the Friends’ Service Committee were
prosecuted. Both men were sentenced to 6 months imprisonment; and Edith Ellis to
a £100 fine.
As a final punishment conscientious objectors who were deemed not to have made
any useful contribution were disenfranchised for five years after the war, but there
was no administrative machinery to enforce their disenfranchisement23.
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7. The Emergency Committee and Friends War Victims Relief
In November 1914 Meeting for Sufferings circulated a “Declaration on the War"
which, while reaffirming the Quaker faith, urged members "to contribute our lives to
the cause of love, in helping our country to a more Christ‐like idea of service," and to
join in measures of war relief. In this spirit many Friends joined public service
organisations to work in hospitals, canteens, among Belgian refugees and the like. In
addition, Friends set up three special organisations to fulfil needs which appeared
unmet by other organisations. These were:


The Emergency Committee for the Assistance of Germans, Austrians,
Hungarians, and Turks in Distress (“The Emergency Committee”)



The War Victims' Relief Committee



The Friends' Ambulance Unit.

7.1. The Emergency Committee
The Emergency Committee was formed as war broke out in August 1914. Many alien
nationals were living in the UK, sometimes as business people, often as spouses of
British nationals. Male aliens were mostly interned, leaving their dependents in
some distress. In course of time the British government made small payments to
English wives and families whilst the German and Austrian governments did the
same for women of their nationality. However, supplementary help was urgently
needed. Although it was a Quaker initiative it had the support of many including the
Archbishop of Canterbury. The Committee worked closely with the Home Office and
the American Embassy which, in the first part of the war, looked after the interests
of enemy aliens.
The Committee provided milk, fuel and clothing and during the later years of the war
provided country holidays for almost 2,000 ailing children and respite care for
mothers. The Committee provided a channel of communication between internees
and their families. They worked to secure the repatriation of women, children and a
few elderly men who were allowed to return to Germany24.
7.2. The Friends War Victims’ Committee
The War Victims’ Committee started work in November 1914 and sent out the first
band of thirty‐three volunteer workers to the districts round Chalôns, Vitry, and
Sermaize. Over the course of the war some 10% of French territory was invaded and
fought over. 293,000 homes were destroyed and 436,000 seriously damaged25.
Among the members were doctors, nurses, architects, and sanitary engineers, who
undertook, in addition to various forms of relief, the work of reconstruction, medical
help, sanitation, and the revival of agriculture. Some of the damaged houses were
rebuilt and many more temporary ones erected out of the timber given by the
French Government. They opened a maternity hospital in Chalôns, district nursing,
dispensaries and small informal schools.
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7.3. Post war relief work
After the Armistice the French Government allocated the devastated area around
Verdun to Friends for reconstruction. Their labour came in the form of German
PoWs. Although some Quakers had grave misgivings about this, they were won over
by the commitment of the PoWs themselves to whom Friends offered respect as
well as food and clothing.
Again, Friends were able to set up contacts between PoWs and their families.
In the autumn of 1919 three of the Mission spent some months in Germany
visiting the families of these prisoners and taking to them a gift of twenty marks
for every day's labour with the Mission. This message of love and friendship was
warmly welcomed by hundreds of German households. (Hirst, p. 499)
The Committee also worked in Holland among Belgian refugees. They assisted with
the repatriation of British civilians who had been released from internment in
Germany. Friends helped with Serbian relief in Albania, Corsica and southern France.
In July and August 1916 the Committee sent a band of medical and relief workers to
an area of some 700 square miles in Buzuluk, south east Russia with a population of
100,000 – including Polish refugees – and not a single doctor. This work carried on
through the 1917 revolution, but the 1918 civil war forced them to withdraw. They
re‐started work in Poland in 1919. They helped with reconstruction of an area
devastated by both the German and Russian armies and by tackling typhus, from
which three of the team died. In 1920 they were able to return to Buzuluk which by
that time was suffering severe famine. At one time the Mission was feeding 260,000
people daily.26
Up to the end of 1919 some 750 British volunteers had worked in Europe with the
War Victims’ Committee. Quakers raised more than £500,000, which was greatly
enhanced by grants from the British Government.
One service with a local connection was a seaside holiday home in Holland for
German children, maintained and staffed by Yorkshire Quarterly Meeting.
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8. The Friends Ambulance Unit
From the start of the war many young Friends wanted to serve their fellow citizens
fighting at the front. Their motivation was described as follows in “The Friends'
Ambulance Unit 1914‐1919 A Record”27 (and from which the map below is taken):
...the motives were...three... First they were not prepared to remain passive
with folded hands in the midst of conflict, because of their religious views,
upbringing, or conscientious objection to war. Secondly, they desired to stand
beside their companions and friends who went to fight, and share their
dangers, their self‐renunciation, devotion and sacrifice. Thirdly they were
impressed with the inadequacy of the means and agencies then existing for
dealing with the miseries and desolations of war, particularly in the invaded
portions of Belgium. (Introduction pages vii ‐ viii)
In September 1914 sixty men were put through an intensive ambulance course. On
October 31 it took over responsibility for the dressing sheds at Dunkirk looking after
6,000 badly wounded men. This grew to become the Queen Alexandra Hospital with
12,000 in‐patients. The FAU ran seven more hospitals in Flanders and four more in
England, most of which it set up itself. Field Ambulances arrived on February 14
1915, provided by the Hon. Lionel Holland, the youngest son of Henry Holland, 1st
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Viscount Knutsford. He had served as a Conservative MP and was active in proposing
old age pensions. He presumably used some family money to fund the ambulances:
he was Chairman of The Associated Tin Company of Nigeria.
FAU members in France were formed into “SSA” units – “Section Sanitaire Anglaise”.
Five of these initial units – 11, 12, 13, 14, and 15 – were primarily ambulance units.
They were frequently on the move, as the fighting ebbed and flowed. In 1917 SSA 14
moved 9 times; SSA 19 (formed later) moved 10 times. In 1918 SSA 14 moved no less
than 24 times, including spending just one day at Chalons‐sur‐Marne, evacuating the
hospital there which had come under attack; SSA 19 moved 17 times (see map on
previous page).
They inoculated, fed and clothed Belgian refugees; set up water purification and milk
distribution plants; and three recreation huts at Dunkirk for soldiers off the front
line. Two hospital ships carried 33,000 patients; the Ambulance convoys ran more
than two and a half million kilometres and carried over 260,000 wounded soldiers of
all nationalities; the four ambulance trains carried 520,000 patients. This was not an
insignificant operation.
Even more amazingly, this work was all carried out by unenlisted and unpaid young
men. They provided their own staff, equipment and expenditure through the
support of individual Friends in the British and Irish Yearly Meetings. Sir George
Newman, who was pivotal in setting up and organising the FAU, described it in The
Friend (7 April 1916) as “voluntary, unpaid, unenlisted, and non‐military. It is not a
part of the R.A.M.C. or the Non‐combatant Corps. Its members do not take the
military oath or bear arms, or undertake military duties.”
In February 1916 the War Office requested orderlies and a dispenser for work on
hospital ships. The FAU provided the staff of orderlies and non‐commissioned
officers under RAMC doctors and nursing sisters. They trained at Jordans and 30
members of the FAU joined their ship on the evening of March 21st, 1916. Their
living quarters were in the stern of the boat under the poop deck. The Western
Australia, a ship of 6,000 tons, was originally from the Australian coastal trade,
carrying cattle and a few passengers. She worked between Southampton, her home
port, and Le Havre, Rouen or Boulogne. The average number of trips was one a
week, each trip lasting 2‐3 days in all. The shallow draught of the ship enabled it to
travel the five hours or so up‐river from Le Havre to Rouen, offering the wounded a
shorter overland journey from the front.
German submarine activity occasionally delayed departure from France, as did lack
of berths in Southampton. Other vessels nearby were blown up by mines and none
of the crew was allowed to go to bed whilst the ship was crossing the Channel.
However early in 1917 the government was considering what measures should be
taken in the light of repeated torpedoing of hospital ships by the Germans. These
were likely to include carrying German officer prisoners and convoying by armed
escorts and it became clear that they would be removed from the aegis of the Red
Cross. The Unit therefore withdrew from the ship on May 12 1917.
In all, while serving on the Western Australia, the Unit made 64 round trips bringing
back 21,894 patients.
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The FAU had a particularly difficult time when conscription was introduced in 1916.
The unit undertook, at the suggestion of the military authorities, to take Friends
liable for military service if they were absolutely willing of their own accord to take
up the work and were not coerced by a tribunal. This was ignored by many tribunals
who gave conditional exemption to many young Quakers (including some from
Settle) only on condition that they joined the FAU, and some further specified that it
must be the (most dangerous) ambulance section. Some young Friends, who had
willingly volunteered at the beginning of the war, resigned from the FAU to take up
an absolutist position in sympathy with Friends who were being coerced by the
operation of the Military Service Act.
Twenty FAU members lost their lives, nine by military action and the rest through
illnesses contracted in the course of their work. Ninety six (including one Settle
Friend) were awarded the Croix de Guerre or other decorations for valour28.
The FAU came under the jurisdiction of the British Red Cross Society. It was dissolved
in 1919 – although re‐formed in 1939.
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9. Conscientious Objectors in Settle and Yorkshire
This section relies on Cyril Pearce’s researches and the database of conscientious
objectors in the First World War which he produced and has kindly made available.
9.1. Conscientious Objectors from Settle
They come from just three families and all were Quakers. This in itself is rather
unusual, as the majority of COs nationally were not Quakers. Those who ‘joined up’
did so at different stages of the war, some as early volunteers in the FAU, some
conscripted through Military Service Tribunals, some volunteering despite
exemption on medical grounds. The seven Settle COs are listed in alphabetical order,
and their family names will be familiar. Their ages are as at March 1 1916, as
conscription started to bite.
Horner, Edward Holmes (26), Wilfred (22), Michael T (20) and Bryan (18). These
were the four sons of Anthony and Elizabeth Horner. In 1891, shortly after Edward
was born, they were living in the Market Place, Settle, next door to Charles Buck’s
medical practice, now the NatWest Bank. By 1901 the three younger brothers had
been born and the family had moved to larger premises in “New Street”, now Station
Road. Edward Holmes’ daughter Rachel recalls that they made the move as there
was more passing trade close to the station. The business was named “The Studio”
and the home was a very welcoming place for visitors and friends.
The family was reasonably well‐off, since they employed a live‐in general domestic
servant and an apprentice in the family photographic business which operated from
the same premises. By the 1911 census the family was complete with two daughters
– Frances and Mabel – and a further son, Stanley29. Edward, Michael and their elder
sister Frances were all working in the business, and it appears that there was no live‐
in apprentice required.
All the children were educated at Ackworth except for Bryan, who went to
Giggleswick because he was asthmatic. At that time Ackworth pupils were at school,
generally without parental visits for long academic terms: there were just two school
holidays in the year. By the outbreak of war Bryan had joined the photographic
business; whilst Wilfred had left to become a draughtsman and Michael a farmer.
Both still lived in Station Road.
Wilfred Horner was the first to depart. He volunteered for the FAU in November 13
1914 (FAU Registration Forms, Friends House Library). He served in France in the
area in and around Dunkirk until 1916, working variously as a hospital orderly, cooks’
assistant, assistant adjutant, adjutant, and mechanic. On 15 September he joined the
FAU unit SSA19 on its formation and moved with it until 2 November 1918; Wilfred
was awarded the Croix de Guerre with Silver Star (along with his companion FAU
Ambulance Driver John Watkins) for their actions during 11 December 1917.
It would seem that Wilfrid did not make overmuch of his award – there is no
mention of it in family papers or the local press. Fortunately there are some records
for John Watkins preserved in the West Glamorgan archives in Swansea Library. The
29
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circumstances of their bravery and the citation are detailed in Appendix 10. In
summary, they were evacuating wounded soldiers from the front line in the dark,
under bombardment, when one wheel of the ambulance dropped into a fresh shell‐
hole throwing the opposite wheel into a trench, stranding the ambulance on its
chassis. They got the wounded into the relative safety of a trench, then spent nine
hours levering the ambulance back onto the track using battlefield debris and a
trenching tool. During this time they were under gas attack for four hours, and the
ambulance was hit six times. They then re‐loaded the wounded and drove them to
the rear and comparative safety30. The gas exposure badly burned John Watkins and
Wilfred was at least at the hospital, quite likely as a patient, for three weeks shortly
after.
His record card logs that he fell sick on 6 September 1918. He was discharged in
December 1918. Sadly his ambition to become an architect was never realised. He
had contracted dysentery during the war, died on 17 November 1920 and is buried
in Jordans Meeting House.
Michael Horner, too, signed up for the FAU as a volunteer in December 1915, before
the Military Service Tribunals were operational. However, his FAU registration form
(FAU Registration Forms, Friends House Library) shows that he attended a Tribunal in
Richmond, Surrey on 31 July 1916, where he was granted exemption conditional on
his remaining with the FAU. His referee at the Tribunal was given as Thomas
Brayshaw, JP, solicitor of Settle, well known as a local historian. Michael Horner
served with the FAU on the ‘Western Australia’ ambulance ship until October 1917.
At the beginning of December he transferred to SSA19 until 30 January 1919 when
he left the FAU.
After the war his ambitions to become a farmer were realised a long way from Settle
– growing limes in Montserrat in the West Indies31. He married and lived there for
the rest of his days.
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West Glamorgan Archives reference D/D Z 429/6/5
The Quaker Sturge family produced chemicals, including citrates, in a factory in Edgbaston. In 1867,
Edmund and Lydia Sturge travelled to Montserrat and spent a year developing the growing of limes.
This eventually led to the family becoming the largest landholder on Montserrat, successfully running
estates with fairly paid labour for many years. This enterprise later became the Montserrat Lime Juice
company, for which Michael Horner worked (http://en.wikipedia.org/wiki/Edmund_Sturge)
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Edward Horner claimed AE on grounds of conscience at the Settle MST in March
1916, but he was granted exemption conditional on his joining the FAU. This he did,
and served on the ‘Western Australia’ from 23 March 1916 to 8 August 1917. From
25 August he served with the Friends’ War Victims Relief Service until he was
demobilised in January 1919. The reason for the change from serving at sea to
serving in France was that the hospital ships were initially sailing under the Red Cross
flag and unarmed. Later in the war they were equipped with guns and as a result
Edward and many other FAU personnel felt unable to continue to work on board.
After the war he married Winifred Doris Birchall from Doncaster and their daughter
Rachel recalls that her Father was extremely good at woodwork, especially re‐using
old timber, a skill developed with the FWVRS. Edward continued working at “The
Studio” until his death (July 17 1960). Shortly after he died the photographic
business was sold to Ken and Jean Jelley and moved subsequently to Duke Street. He
is buried with Winifred in the burial ground of Settle Meeting House.
Despite being granted absolute exemption (AE) on medical grounds Bryan Horner
volunteered as soon as he was old enough and went out to work in France with the
Friends’ War Victims Relief Committee (FWVRC) from August 1918 to April 1919.
As an end note to the Horner service in the war, younger sister Mabel went as a
nurse to a maternity hospital and war orphanage run by Friends at Chalons‐sûr‐
Marne (see 7.2 above and Appendix 9 below). This area, quite close to the then
German border, had suffered badly and became one of the targets for help of the
War Victims’ Relief Committee.
More details of the Horners’ areas of war work are given in Chapter 10 below.
Hunt, John (37) and Ben (36). John and Ben are shown in the 1881 census living in
Castle Street with their parents James and Mary and older sister Ethel. James was a
32
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hairdresser in Settle. By the time of the 1891 census they had moved into premises
in the Town Hall (where they also lived) and expanded into a “General Dealer”. By
the 1911 census the five of them were all still living (and four of them also working)
in the Town Hall. John and Ben are listed as “hairdressers assistants”, while father
James was a hairdresser and jeweller. None of the children was married.
James Hunt also employed Tommy Foxcroft as a hairdresser. Tommy’s father,
Thomas A Foxcroft (TAF), was the grandfather of Harold Foxcroft who still lives in
Settle. Harold has retained copies of letters from TAF to his third son, Frank Foxcroft
(FF) who was working in Easingwold as a Sanitary Inspector and exempt for most of
the period of the war. Excerpts from some of the letters show the personal opinions
of one Settle resident who knew the Hunts well and offer a counterpoint to the
Quaker perspective. In March he wrote:
…..We have a Tribunal sitting on Thursday and Friday this week & they have
called a lot of Conscious Objectors to appear, so I expect they will have some
Fun – They will not get much consideration. We have a lot of shirkers left yet. I
was assisting at the Tribunal one day when they last met. (Pearson’s Clerk
was ill) and I was surprised at the careful consideration the Members gave to
each case they dealt with, except for known shirkers. ……….33
And again at the end of April:
….We have the Military Appeals Tribunal sitting here on May 4th & 5th and
are expecting some fun from the Conscientious Objectors. The Members of
the Tribunal are from Leeds. One Court will sit in the Board Room and the
other in the Dining Room……The War does not seem to get much forrarder. I
have got R. Cox back at work again – his time as a Territorial expired the
beginning of April. He says he got quite enough of it the time he was out in
France, about 8 months. He says he does not think the German line will ever
be broken, though neither will the British………..34
And early in May 1916:
….I can imagine the bomb dropping by the Zepps would be alarming – it must
be a terrible sensation to be in the immediate neighbourhood. The Zepps
appear to travel further inland every raid, and I would not be surprised if we
have them over here making to Barrow and Lancaster before long. I note in
the papers they have lost 3 in 3 days and it may make them a bit more
cautious as to where they go.
We have had the Military Appeal Tribunal sitting in the Board Room on
Thursday and Friday, they took cases from Settle, Bowland & Sedbergh
Districts. The Conscientious Objectors’ cases were practically all dismissed,
and they are all in a blue funk now. Considerable interest was taken locally in
the two Hunts. The local Tribunal put them for Non‐combatant service but
they appealed against this but were not successful and now say they will not
go unless they are fetched. – they made a poor show in pleading their cases. I
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heard a few cases on Thursday and nearly all yesterday, it is most amusing to
hear the pleas put forth……..35
As we have seen, John Hunt appeared before the Settle Military Service Tribunal and
claimed absolute exemption: however, he was only granted conditional exemption
and this was confirmed at the West Riding Appeal in May 1916 when it was made
conditional on John joining the FAU. But in July 1916 in Settle he was granted
absolute exemption on medical grounds36. There is a death record for John Hunt on
10 February, 1954 (Register of Deaths, Settle MM) and he is buried in Settle
Meeting’s burial ground.
Ben Hunt attended the same tribunals as his elder brother and was given exemption
conditional on his joining the FAU. There was, however, to be no medical exemption
for him. By 1916 the FAU in France was up to strength and Ben served from July
1916 to February 1919. After training at Thetford he was posted to Ivy House Farm,
Ketteringham, Norwich from 6 January to 11 November 1917. After a month at
Jordans he was sent to Uffculme Hospital, Birmingham for an operation. Uffculme
was the former home of Richard Cadbury, and was initially used to house Belgian
refugees from September 1914. In November 1916 it was taken over by the Friends
Ambulance Unit, and developed into a 200 bed hospital. In 1918 it became the
regional limb fitting centre, for soldiers domiciled in the counties of Warwickshire,
Worcestershire, Northamptonshire, Leicestershire and Oxfordshire37.
Ben Hunt was discharged from Uffculme on 1 March 1918 and transferred to the
FAU Ambulance Section although he had to return on 25 May 1918 for a further
operation. On his second discharge a month later he continued to work in Uffculme
until his demobilisation at the end of February 191938.
Jackson, Archibald (30). Archibald Jackson appears in the 1891 census living in
Langcliffe with father and mother John and Elizabeth, and two elder daughters, Ellen
and Margaret, John worked as a mechanic and spinner in a cotton mill. Most of the
residents of these Langcliffe cottages were connected in some way with the mill,
presumably Christie’s Mill. Archie was educated at Ackworth39.
By 1901 Elizabeth was widowed and she had moved to Duke Street with Margaret
and Archie, apparently living on the wages of 19 year‐old Margaret (an elementary
school teacher) and 15 year‐old Archie (a commercial clerk). This continued through
to the 1911 census where he is recorded as working in a coal merchant’s business.
Archie Jackson’s employment as a Clerk fits his regular service to Settle Meeting as a
collector, correspondent with Friends living abroad, reporter on the state of the
Meeting and Assistant Clerk.
He was appointed an Overseer by Brighouse Monthly Meeting (SPM[3] 05‐12‐15).
Cyril Pearce lists him as Clerk to Northern Friends Peace Board although the Monthly
Meeting Minutes (BMM[21 & 22]12‐11‐13) notes Robert Long of Pudsey as
35
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Organising Secretary and Charles J. Rowntree as a delegate to the West Riding Peace
Federation.
The Settle Military Service Tribunal (MST 24‐3‐16) gave him Exemption from
Combatant Status (ECS) on condition that he joined the FAU, which he promptly did,
serving from March 1916 – January 1919, virtually the whole time in France with
SSA 1440.
9.2. The Motivation of local Conscientious Objectors
Whilst all the Settle COs were Quakers with no obvious pacifist connections outside
the Society, this was unusual. In most areas Quakers were outnumbered by those
who might be described as ‘political’ pacifists – men whose pacifist beliefs found
their main expression in the politics of the left (for example, the Independent Labour
Party (ILP)) and membership of secular peace movements such as the Fellowship of
Reconciliation (FOR) or the No‐Conscription Fellowship (N‐CF). Two of the Settle
Quakers were members of the N‐CF (Bryan Horner and Archibald Jackson) but their
claim to CO status was based on their belief in the Christian testimony as expressed
through the Society of Friends. There were also commonly a few members of other
churches who, as individuals, held out against joining the flag.
Quakers did set up a special campaigning pacifist organisation – the Northern
Friends Peace Board (NFPB). On 27th January 1913, a conference of representatives
from the five Northern Quarterly Meetings of Quakers in Britain (Yorkshire,
Lancashire & Cheshire, Durham, Cumberland and Westmorland) was held at York. It
agreed that a permanent Northern Friends Peace Board (NFPB) should be set up 'to
organise and develop the efforts of Friends in furthering the cause of Peace'. Bristol
Quakers tried to gain support for a Southern equivalent, but it came to nothing:
perhaps this reflects the more Liberal, centre and left wing politics of the North
which influenced the varying thinking between north and south – although Southern
Friends might also have felt closer to Friends House.
The NFPB appointed a full‐time paid organiser, Robert J. Long of York. He was an
employee of Rowntrees who, with the Reckitts of Hull, were key supporters and
financiers of the NFPB. The direction of the NFPB was in the hands of a Board of 18
representatives of Monthly Meetings across the North. In this way strong
communication and accountability was maintained with all Friends. From Settle,
Archibald Jackson had links with the NFPB.
A copy of Robert Long’s moving pamphlet ‘What Shall We Do?’, issued two days
after war was declared, is included in Appendix 6.
9.3. Conscientious Objectors from Bentham
The picture in Bentham was radically different from Settle, not least in the numbers
involved – these totalled 30 in all! This poses the question: why did Bentham, with a
population of about 3,000 have more than 4 times the number of COs as Settle/
Giggleswick, with a population of around 4,000? Bentham also had two Meeting
Houses from 1864 until 1973.
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One answer is that Bentham had more Quakers. Settle Meeting tended to look to
Bentham for local leadership. The position of the Ford family was at least a factor in
providing that leadership. The family had owned ‘the silk mill’ since 1877 and in the
early 20th century Rawlinson Charles Ford was the owner and director of Ford, Ayton
& Co., a major employer. Craven Herald reports of MST hearings mention that
Bentham COs were questioned as to whether they had been to one of 'Mr. Ford's
meetings' – the implication is that Ford was seen as a key anti‐war figure41 (see
below for a brief profile of Charles Ford). Of the 30 Bentham COs, 16 were Quaker
members and 8 were attenders. Several of the Quaker attenders also claimed
Methodist connections, one being a Methodist Lay Preacher, which points to some
involvement of the wider church in the peace movement.
Another answer is that Bentham Meeting was more active in supporting COs of all
persuasions. This stemmed from deeply held convictions.
The Meeting closed under a deep sense of the necessity of keeping before us
clearly the ground upon which we base conscientious objection to all wars as
being contrary entirely to the teaching and spirit of Jesus Christ and as
humble followers of him we must in great humility abstain from taking up
arms, or assist others in so doing. (Bentham Preparative Meeting (BPM)[8]
08‐02‐16)
In accordance with minute 8 of our last meeting, the adjourned Preparative
Meeting decided to invite all those claiming exemption from the Military
Service Act on conscientious grounds to meet with Friends for counsel and
advice. The gathering took place on 15th of last month, when between twenty
and thirty young men from the surrounding district, including Settle, who
come under the provisions of the Act, assembled with us. Questions such as
they may be expected to be asked by the Tribunals were put to them, their
answers criticised and advice given thereon. (BPM 05‐03‐16)
Contributions were sought for the Monthly Meeting Help Fund in view of the
possible need among the dependents of those suffering the consequences of
resistance to compulsory military service. (BPM 09‐07‐16)
Like Settle, few of the Quakers appeared to have been active politically outside the
Society before 1916. Two were active in the No‐Conscription Fellowship: Charles
Ford and William Bruce, who was radically active, being secretary of the Lancaster
Branch (see Appendix 2 for more details). Two others were active in the Anti‐
Conscription League.
Six of the Bentham COs made no claim of religious affiliation, but they were
generally active politically. Two were members of the NCF and another of the ACL.
That left three who claimed exemption without any recorded religious motivation or
campaigning history.
Perhaps understandably, all three of these spent long terms in prison, frequently
with hard labour, as was the fate of two of the three secular peace campaigners. The
treatment of Quaker COs was rather more varied. Of those 16 in full membership,
41
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five joined the FAU before conscription and four were conscripted. Two went to the
FWVRS to work on relief projects in France. Eleven of them therefore saw service in
France, more or less voluntarily. Of the remaining five, two were exempted as being
involved in work of national importance and just one went to prison, Charles
Knowles, briefly profiled below.
The MST decisions for Quaker attenders were more severe. Of the eight, just one
joined the FAU and two were exempted because of their work. Five were
imprisoned. It is hard to tell whether the harsher decisions were based on the
evidence of Quaker commitment or on a more absolute pacifism – quite likely it was
both.
Ford, Rawlinson Charles (37)
Charles Ford practised Quaker simplicity. He became teetotal, had no stair carpet
and no car, cycled locally and was ‘a train fanatic’ – clearly a man of firm convictions
and prepared to act on them.42
His initial appeal to the Settle MST in June 1916 was on grounds of conscience and
business. This was not accepted in Settle (perhaps knowing of his campaigning
activities) but was allowed at the West Riding appeal tribunal the following month,
conditional on his remaining at the helm of Ford, Ayrton & Co.43
Knowles, Charles Edward (35).
Charles Knowles had been a pupil at Ackworth, was a farmer and fruit grower and
related to others within the Meeting. In April 1916 at the Settle MST he claimed
absolute exemption and was refused; he was granted Exemption from Combatant
service (ECS) only. The following month the West Riding Appeal Tribunal met in
Settle, dismissed his claim and confirmed ECS. He attempted a further appeal based
on the essential nature of his work.
When called up to the Army he did not report for duty and was arrested on 13 July
1916, tried at Richmond Castle, fined and handed back into the custody of the
military. However, the sickness of his father secured his release until at least
September 1916.44
9.4. Conscientious Objectors from other local Quaker Meetings
There is a series of records of a card index type in the Brotherton headed ‘Brighouse
Monthly Meeting – Analysis of Friends’ Service in War Time’ (Shelf Mark
MS/DEP/1979/1/BRI/2/48). Unfortunately the records are very incomplete as, for
example, there are none for Settle. However, they will probably serve as an
illustration of the choices made by the young men of the local Meetings, and, for
some, the consequences of those choices.
There are some 47 cards, 40% of which refer to Members, 60% to Attenders. 21% of
Members and 29% of Attenders joined the armed forces. The majority, 57% of both
categories, were given exemption: but 7 out of 11 Members went to France with the
42
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FAU or WVRC, compared with just 3 of 16 Attenders. Four Attenders refused all
service and were imprisoned, two with hard labour. (Appendix 6)
9.5. Conscientious Objectors from other churches
We know that a few Christians of all the main churches were COs. In the West Riding
the most support – although by no means unequivocal – came from the various
branches of Methodism. The Northern Friends Peace Board centenary history
records that “Most Board members were experienced and enthusiastic speakers.
George Prior visited 'all those in authority in the North East' and Harrison Jackson
spoke at every available Methodist church.”
Within Craven, the Primitive Methodist Synod at Skipton in 1916 (Appendix 5) was
much troubled by the Military Service Act. They did not object to the principles of
the Act, but rather to its operation, which was bearing down unjustly, they believed,
on young Methodists whose conscience called them not to fight. This was
particularly galling as, according to one minister:
Members of the Society of Friends were obtaining exemption as completely as
if an amendment had been carried and inserted in the bill restricting the right
of conscientious objection on conscientious grounds to them alone. In every
other case it was necessary for the objector to prove that he had written or
spoken against military service prior to the War, or had suffered personal loss
through adherence to conscience.
The proceedings provide a good snapshot of the range of attitudes of Non‐
Conformists.
At around the same time the Craven Herald carried a lengthy piece by the Vicar of
Giggleswick, presumably representative of the views of the established church
(Appendix 3). It very specifically addresses the Quakers and accuses ‘militants’ (sic)
within the Society of bullying those who did not accept an absolutist position. As we
have seen, not one of the Settle Quaker COs was absolutist.
Certainly the Society of Friends was very troubled initially by those who opted to
fight, and there were indeed some Friends whose behaviour was less than
admirable, but at the time of this article conscription had been introduced which did
a great deal to re‐unite the Society: all believed in freedom of conscience. By this
time safely in his 60s, the Vicar also took aim at the Archbishops’ refusal to allow
clergy to bear arms. As a polemic from a local source, it makes most interesting
reading.
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10. The aftermath of war
Right from the start of the War, Friends tried to foresee what would be needed
when it finished.
They made ready to combat the hostility to Germans that was bound to develop
and sought to maintain goodwill with people from enemy countries by helping
prisoners of war and interned non‐combatants. They also gave time to consider
how links might be restored after the war. They encouraged the opening up of
Meeting Houses to all burdened by war. Cautiously, they joined with other
organisations and individuals in a broadly‐based peace campaign and advocated
seeking a just peace at the end of the war.
…'we must plead for a peace founded upon the basis of absolute justice, a
settlement in which the rights of man are regarded and by which all nationalities
will be able to submit future disputes to a strong international court. Never again
shall the people of England be plunged into war by our secret understandings.’
(NFPB “Responses to the Outbreak of War”, 2013)
At the end of the war many Quakers plunged into peace making. Reconstruction
work by the FWVRC west of Verdun continued. In addition to the building work
which Settle Friends were involved with, cheap food and seed potatoes were
provided. This work was closed down in the spring of 1920, with the estimate that
the work had speeded up the return of refugees to their homes by about a year.
Less well known is the extent of Quaker relief work in Russia. Quaker links with
Imperial Russia go back a long way. Czar Alexander 1 attended Westminster Meeting
in 1814 on a visit to London. As a result the Quaker Daniel Wheeler was invited to
organise the draining of the marshes on which St. Petersburg was built. Quaker relief
work in Russia continued through the 19th century, and Quaker contacts alerted the
Society in 1916 to the plight of an estimated 2.5 million internal refugees in Russia.
Work was started on a considerable scale in Buzuluk, about 1,200km south west of
Moscow. Some thirty staff from Britain were initially sent out with equipment for
two or three small hospitals. They had to travel via Sweden and Finland. Each
hospital served a catchment of about 60,000 people.
They then built a network of relief centres, organising the Russians to undertake the
work as far as possible. In 1917 the British were joined by American Quakers, but all
work was threatened by the Revolution. The UK and American governments were
exceedingly hostile, as the new Russian government made peace with Germany.
Friends had to live and try to work throughout the chaotic fighting which continued.
In 1921 Russia was gripped by widespread famine. Political relations between the
Russian and British governments had improved and the Quaker relief work was
joined by other agencies and given widespread support, which continued for much
of the rest of the decade. (Fry, 1927)
Relief work in Germany after the war was another unpopular cause, but more widely
known. One of the principle Quaker organisers in Germany was Corder Catchpool, a
Blackburn Friend. Like a number of other young Friends, he volunteered for the FAU
in 1914, but with the advent of conscription took an absolutist stand and suffered
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greatly in prison as a result. He did find some time whilst incarcerated to learn
German, foreseeing the need for peacemaking after the war ended. He went to
Germany in 1919 – 20, met and married Gwen Southall and made many friendships
and contacts in the course of his stay. In 1931, after the depression had hit Germany
especially hard, Corder returned to Berlin, where the Friends International Centre
was financed by London Yearly Meeting and American Friends to support the
nascent group of German Quakers. This was becoming a centre of pacifism and
international friendship.
When the Nazis came to power in 1933, Jews and Socialists became targets of
increasing persecution. Almost immediately Corder and his family were arrested. His
honesty and charm helped to secure his release, but he realised that he had been
avoiding contact with Nazis and their sympathisers and from then on made it his
business to get to know and befriend many of those as well. He acted as an advocate
for Nazis imprisoned by the Lithuanian authorities. This stood him in good stead for
his future relief work with both German and Czech children in the Sudetenland,
helping political prisoners and the emigration of Jewish children. With a small group
of Germans he kept open well‐used but unofficial channels of communication
between politicians and diplomats of Britain, Germany and America. After 1945 he
resumed his work in stricken and starving Germany.45
What of Settle Meeting in the social upheaval following the First World War?
Numbers were reduced as some of the young men died (Wilfred Horner) or moved
elsewhere (Michael Horner). Edward Horner, the Hunts and their families remained
active in the Meeting (and in the town). Edward served as Monthly Meeting
Treasurer from at least 1936 – 43: at the same time he was an Overseer in Settle.
Together with a few other families and Friends, they kept Quaker witness alive in the
town. Nevertheless numbers dwindled to the extent that, on one Sunday in the
1940s some visitors reported that they were the only ones at Meeting. Numbers in
Bentham dropped similarly.
Why the slow decline? Whilst the War had impacted slightly on numbers, it is hard to
put a finger on any cause. Fortunately, last quarter of the twentieth century saw
steady growth, returning the Meeting to the scale that it enjoyed at the start of the
century, providing a worshipping and active Quaker community at the centre of the
town.
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11. An enduring legacy
One of the immediate by‐products of the imprisonment of COs was an intimate
understanding of the brutalities of the prison system and its loss of any ethos of
reform of the convicts, retaining just punishment as a driving force. This gave
impetus to moves to modernise the ethos of British prisons. One of the key
reformers was Stephen Hobhouse, the son of a wealthy landowner and Liberal MP.
He became a pacifist and Quaker and, during the Balkan Wars of 1912–1913, he
resigned his civil service job to go to Greece and Turkey as a volunteer with a Quaker
relief mission that helped refugees. Called up in 1916, Hobhouse refused both
military and alternative service and was duly imprisoned46.
In prison Hobhouse met Fenner Brockway, a "fiery socialist" and fellow anti‐war
activist. After the war, they wrote English Prisons Today, sponsored by the Prison
System Enquiry Committee. This book, which appeared in 1922, was a critique of the
whole English prison system and initiated a wave of prison reform which has
continued to this day47.
With the advent of the Second World War the perspective of COs had changed.
…the pacifist movement shed something of its previous optimism and took on
a quasi‐vocational colouring to a much larger extent than had been the case
in the First World War. In 1914‐18 the pacifists who gave the movement its
tone had looked forward, despite the discouraging present, to a speedy
inauguration of a peaceful world in the years ahead. A quarter of a century
later such confidence seemed to many of them to be misplaced. Endeavour
slowly to infuse society with the pacifist ethic had now largely replaced the
earlier hopes.48
This change in ethos, realisation that COs posed no military threat to the war effort,
coupled with the experience of creating expensive and unproductive martyrdom in
WW1, provided a platform for the British authorities to be better prepared to deal
with COs. Most pacifists strongly opposed Nazism, and this opposition increased as
the War progressed. Tribunals dealt solely with COs, and the Non‐Combatant Corps
of the Army and the FAU were resurrected for those prepared to serve in them.
Absolutists still faced jail although their lot was considerable better than their
predecessors in WW1. Many churchmen, too, spoke and worked for peace and
opposed use of excessive force, such as carpet bombing of German cities. The COs of
WW1 had shifted, if not changed, the climate for objection to war.
Returning to the period after WW1, some of the political organisations who had
done so much to oppose the war and conscription could not hold together at the
end of it. The No‐Conscription Fellowship could not agree a future platform and
dissolved itself into three caretaker committees. Internal divisions weakened the ILP
and some of its prominent members – Clifford Allen and Philip Snowden – joined
Ramsay MacDonald in 1931 in the predominantly Conservative but supposedly
‘National’ government. The Spanish Civil War drew many ex‐pacifists of the left to
46
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fight for the Republicans. However others of those who moved away from the hard
left did keep working for peace throughout the 1930s. Secular anti‐war efforts found
expression in the War Resisters League (1924) and later in the Peace Pledge Union
(1936).
The Fellowship of Reconciliation (1914), an explicitly Christian body, has proved
more enduring both in Britain and, especially, America. After the second world war
these organisations, Christian, political and secular, formed the basis of CND and a
re‐invigorated peace movement. Quakers play a significant part in many strands of
the peace movement, but also continue to support, in Rufus Jones’ words “quiet
processes and small circles, in which vital and transforming events take place.”
One of the aspects of Quaker peace work is to seek recognition for the right to
conscientious objection throughout the world. For 50 years Quakers have worked at
the United Nations and, more recently, at the European Court of Human Rights to
secure recognition of this right, which since 2011 has been part of European Human
Rights legislation.
In their own ways, the Settle Friends of 1900 – 1920 contributed to this peace
movement: eight young people determined to stand against popular opinion and
witness for peace, both in terms of abjuring fighting and, more importantly, by
serving those whose lives had been shattered, of whatever nationality. One was
decorated for courage and lost his life at the end of his service; another was given
medical exemption yet went out to France as a volunteer to take part in relief work.
His sister went out as well. All came to this choice as the war unfolded by testing
their own consciences against their understanding of the teachings of Jesus.

37

12. Bibliography
Atkinson, R. (1994). Quakerism in Bentham. NCHT Journal, 22 et seq.
Baker, C. (2007). Birmingham Hospitals. Retrieved from Birmingham History:
http://www.bhamb14.co.uk/index_files/UFFCULME.htm
Boulton, D. (2014). Conscription and Conscience. The Friend, 12‐13.
Boulton, D. (2014). Objection Overruled Ed2. Dent, Cumbria: Dales Historical
Monographs.
Britain's Great War (2014). [Motion Picture].
Brock, P and Young, N. (1999). Pacifism in the Twentieth Century. University of
Toronto Press.
ed. Meaburn Tatham and James E. Miles. (1920). The Friends' Ambulance Unit 1914‐
1919 A Record. London: Swarthmore Press.
FAU Registration Forms, Friends House Library. (n.d.). TEMP MSS881/PER/REG/4.
Fry, A. R. (1927). A Quaker Adventure, the story of nine years' relief work. New York:
Frank‐Maurice, Inc.
Haslam, O. (2006). Refusing to Kill. London: Peace Pledge Union.
Hirst, M. E. (1923). The Quakers in Peace and War. London: Swarthmoor Press.
Hochschild, A. (2011). To End All Wars: A Story of Protest and Patriotism in the First
World War. London: Macmillan.
Hughes, W. R. (1956). Indomitable Friend: Corder Catchpool 1813‐1952. London:
George Allen and Unwin.
Kennedy, T. (2005). Many Friends do not know 'where they are': Some Divisions in
London Yearly Meeting During the First World War. (C. Fager, Ed.) Quaker Theology
#11.
Morpurgo, M. (n.d.). War Horse. (Programme) New London Theatre.
Pearce, C. (2001). Comrades in Conscience. Francis Boutle.
Pearce, C. (n.d.). Settle Rural District COs (1916‐19) Database.
Rubenstein, D. (2013). Friends & the Great War. Quakers in Yorkshire. York.
Wikipedia. (2012, July 13). Military Service Tribunals. Retrieved March 01, 2014, from
Wikipedia: http://en.wikipedia.org/wiki/Military_Service_Tribunals
Wikipedia. (2014, 02 18). Conscientious Objector. Retrieved 03 03, 2014, from
Wikipedia: http://en.wikipedia.org/wiki/Conscientious_objector#United_Kingdom
Wikipedia contributors. (2014, March 23). Stephen Hobhouse. Retrieved July 8, 2014,
from Wikipedia:
http://en.wikipedia.org/w/index.php?title=Stephen_Hobhouse&oldid=600855106

38

Appendix 1 – 1660 Peace Declaration

(1)
A
DECLARATION
FROM THE
HARMLES & INNOCENT
people of GOD, called
QUAKERS,
Against all
Plotters and Fighters in the World.
For the removing the ground of Jealousie and
Suspicion from both Magistrates and People in
the Kingdoms, concerning Wars and Fightings.
And also something in Answer to that Clause of the
King's late Proclamation, which mentions the
Q U A K E R S, to clear them from the Plot
and Fighting, which therein is mentioned, and
for the clearing their innocency.

This Declaration was given unto the King, upon the
21. day of the 11th. Month, 1660

OUr principle is, and our Practices have always
been, to seek peace, and ensue it, and to follow after
righteousness, and the knowledge of God, seeking the
Good and Well-fare, and doing that which tends to the
peace of All. Wee know that Warrs and Fightings
proceed from the Lusts of men, as Jam. 4. 1, 2, 3. out
of which Lusts the Lord hath redeemed us; And so out
A
of
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(2)
of the Occasion of War; the occasion of which War,
and the War it self (wherein envious men, who are
lovers of themselves more than lovers of God, lust,
kil, and desire to have mens Lives or Estates) ariseth
from the Lust. All bloody Principles & Practices, we
(as to our own particular) do utterly deny, with all
outward wars & strife, & fightings with outward
Weapons, for any end or under any pretence
whatsoever. And this is our Testimony to the whole
world.
And whereas it is objected;
But although you now say, That you cannot
Fight, nor take up Arms at all; yet if the Spirit do
move you, then you wil change your Principle, and
then you will sell your Coat, and buy a Sword, and
Fight for the Kingdom of Christ.
Answer; As for this, We say to you, That
Christ said to Peter, Put up thy Sword in his place,
though he had said before, that he that had no Sword,
might sell his Coat & buy one (to the fulfilling of the
Law and Scripture) yet after when he had bid him put
it up, he said, He that taketh the Sword, shall perish
with the Sword; And further, Christ said to Peter,
Thinkest thou that I cannot now pray to my Father,
and he shall presently give me more than twelve
Legions of Angels? And this might satisfy Peter,
Lu.22.36, after he had put up his Sword, when he said
to him, He that took it, should perish by it, which
satisfieth us. Mat.26.51, 52, 53. and in the Revelation
it's said, He that kills with the Sword shall perish with
the Sword; and here is the Faith and the Patience of
the Saints; and so Christ's Kingdom is not of this
World, therefore do not his Servants Fight, as he told
Pilate the Magistrate, who crucified him: And did
they not look upon Christ as a raiser of Sedition? And
did not he say, Forgive them? But thus it is, that we
are numbred amongst Transgressors, and numbred
amongst Fighters, that the Scriptures might be
fulfilled.
That the Spirit of Christ, by which we are guided, is
not changeable, so as once to command us from a
thing as evil, & again to move unto it; And we do
certainly know, & so testify to the World, that the
Spirit of Christ which leads us into all Truth, wil
never move us to fight and war against any man with
outward Weapons, neither for the Kingdom of Christ,
nor for the Kingdoms of this World.
First,

40

(3)
First, Because the kingdom of Christ, God will
exalt, according to his promise, and cause it to grow
and flourish in righteousness; not by might, nor by
power of outward sword, but by my spirit, saith the
Lord, Zech, 4.6. So those that use any Weapon to
fight for Christ, or for the establishing of his Kingdom
or Government, both the Spirit, Principle and Practice
in that, we deny.
Secondly; And as for the Kingdoms of this
World, we cannot covet them; much less can we fight
for them; but we do earnestly desire and wait, That
(by the Word of God's Power, and its effectual
operation in the hearts of men) the Kingdoms of this
World may become the Kingdoms of the Lord, and of
his Christ, that he might Rule and Reign in men, by
his Spirit and Truth; that thereby all people out of all
different Judgements and Professions, might be
brought into love and unity with God, and one with
another; and that they might all come to witness the
Prophets words, who said, Nation shall not lift up
Sword against Nation, neither shall they learn War
any more. Isa. 2.4. Mich.4.3.
So we, whom the Lord hath called into the
obedience of his Truth, have denyed Wars and
Fightings, and cannot again any more learn it. And
this is a certain Testimony unto all the World, of the
truth of our hearts in this particular; That as God
perswadeth every man's heart to believe, so they may
receive it; For we have not (as some others) gone
about cunningly with devised Fables: Nor have we
ever denyed in Practice, what we have profess’d in
Principle, but in sincerity and truth, and by the Word
of God have we laboured to be made manifest unto all
men, that both we and our wayes might be witnessed
in the hearts of all people:
And whereas all manner of Evil hath been falsly
spoken of us, Wee hereby speake forth the plain Truth
of our hearts, to take away the occasion of that
offence, that so we being innocent, may not suffer for
other mens offences, nor be made a prey upon by the
wills of men, for that of which wee were never guilty;
but in the uprightnesse of our hearts we may, under
the Power ordained of God, for the punishment of
Evil-doers, and for the praise of them that
A2

do
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(4)
do well, live a peaceable and godly life, in all
godliness and honesty; for although we have always
suffer’d, and do now more abundantly suffer; yet we
know that it's for righteousness sake; For all our
rejoicing is this, the Testimony of our Consciences,
that in simplicity and godly sincerity, not with fleshly
wisdome but by the Grace of God, we have had our
Conversation in the World, 2 Cor.1.12. Which for us
is a Witness, for the convincing of our Enemies. For
this we can say to all the world, We have wronged no
man's person or possessions, we have used no force
nor violence against any man; we have been found in
no Plots, nor guilty of Sedition; when we have been
wronged, we have not sought to revenge our selves;
we have not made resistance against Authority; but
wherein we could not obey for Conscience-sake, we
have suffered even the most of any people in the
Nation; we have been accounted as sheepe for the
slaughter, persecuted and despised, beaten, stoned,
wounded, stocked, whipped, imprisoned, haled out of
Synagogues, cast into Dungeons and noisome Vaults,
where many have dyed in bonds, shut up from our
Friends, denied needful Sustenance for many dayes
together, with other the like Cruelties;
and the cause of all this our sufferings is not for any
evil, but for things relating to the Worship of our God,
in obedience to his Requirings of us; For which Cause
wee shall freely give up our Bodies a Sacrifice, rather
then disobey the Lord: For we know, as the Lord hath
kept us innocent, so he will plead our Cause, when
there is none in the Earth to plead it; So we in
obedience unto his Truth, do not love our lives unto
the death, that we may do his will; and wrong no man
in our Generation, but seek the Good and Peace of all
men: And he that hath commanded us, That we shall
not swear at all, Mat. 5.34. hath also Commanded us,
That we shall not kill, Mat. 5, So that we can neither
kill men, nor swear for, nor against them. And this is
both our Principle and Practice, and hath been from
the beginning. So that if we suffer, as suspected to
take up Armes, or make war against any, it is without
ground from us; for it neither is, nor ever was in our
hearts since we owned the truth of God; neither shall
we ever do it, because it is contrary to
the
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(5)
the Spirit of Christ, his Doctrine, and the practice of
his Apostles, even contrary to him for whom we
suffer all things, and endure all things.
And whereas men come against us with Clubs,
Staves, Drawn Swords, Pistols cock’d, and do beat,
cut, and abuse us; yet we never resisted them, but to
them our Hair, Backs and Cheeks have been ready;
but it is not an honour to Manhood nor Nobility, to
run upon harmless people, who lift not up a hand
against them, with Arms and Weapons.
Therefore consider these things ye men of
Understanding: for Plotters, Raisers of Insurrections,
Tumultuous ones, and Fighters, running with Swords,
Clubs, Staves and Pistols one against another; we say,
These are of the World; and hath its foundation from
this Unrighteous World, from the foundation of
which, the Lamb hath been slain, which Lamb hath
redeemed us from this unrighteous world; And we are
not of it, but are Heirs of a World in which there is no
End, and of a Kingdom where no corruptible thing
enters: And our Weapons are Spiritual, and not
carnal, yet Mighty through God, to the pulling down
of the strongholds of sin and Satan, who is Author of
Wars, Fighting, Murder, and Plots; and our Swords
are broken into Plow-shares, and Spears into
Pruning-hooks, as prophesied of in Micah 4.
Therefore we cannot learn War any more, neither rise
up against Nation or Kingdom with outward weapons,
though you have numbred us among the
Transgressors and Plotters; the Lord knows our
Innocency herein, and will plead our Cause with all
Men and People upon Earth, at the day of their
Judgement, when all men shall have a reward
according to their Works.
Therefore in love we warn you for your souls
good, not to wrong the Innocent, nor the Babes of
Christ, which hee hath in his Hand, which he tenders
as the Apple of his Eye; neither seeke to destroy the
Heritage of God; neither turn your Swords backward,
upon such as the Law was not made for, i.e. the
Righteous, but for the Sinners and Transgressors, to
keep them down. For those are not the Peace-makers,
neither the Lovers of Enemies; neither can
they
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(6)
they overcom Evil with Good, who wrong them that
bee Friends to You and All Men, and wish Your
Good, and the good of all people on the Earth. If you
oppress us as they did the children of Israel in Egypt;
and if you oppress us as they did when Christ was
born, and as they did the Christians in the primitive
times, we can say, The Lord forgive you; and leave the
Lord to deal with you, and not revenge our selves.
And if you say as the Council said to Peter and John,
You must speak no more in that Name: and if you
serve us as they served the Three Children spoken of
in Daniel; God is the same as ever he was, that lives
for ever and ever, who hath the Innocent in his Arms.
Oh Friends! offend not the Lord and his Little
Ones; neither afflict his People, but consider, and be
moderate, and do not run hastily into things; but mind
and consider Mercy, Justice, and Judgement; that is
the way for you to prosper, and get the favour of the
Lord. Our Meetings were stopped and broken up in
the days of Oliver, in pretence of Plotting against him;
and in the days of the Parliament and Committee of
Safety, we were looked upon as Plotters to bring in
KING CHARLES, and now we are called Plotters
against KING CHARLES. Oh, that men should lose
their Reason, and go contrary to their own conscience,
knowing that we have suffered all things, and have
been accounted Plotters all along, though we have
declared against them both by word of mouth and
Printing, and are clear from any such things, though
we have suffered all along because we would not take
up carnal weapons to fight withal against any, and are
thus made a prey upon, because we are the innocent
lambs of Christ and cannot avenge our selves. These
things are left upon your hearts to consider: But we
are out of all those things, in the patience of the
Saints; and we know, that as Christ said, He that takes
the Sword, shall perish with the sword, Matt.26.52;
Rev.13.10.
This is given forth from the People called Quakers to
satisfy the King and his Council; and all those
that have any jealousie concerning Us, that all
occasion of suspition may be taken away and
our Innocency cleared.
Given
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(7)
Given forth under our Names, & in the behalf of the
whole Body of the Elect People of God, who are
called Quakers.
George Fox

Gerrard Roberts

Henry Fell

Richard Hubberthorn John Boulton John Hinde
John Stubbs Leonard Fell

John Furley, jun.

Francis Howgill Samuel Fisher Thomas Moore.

POSTSCRIPT.
Though we are numbred with Plotters in this late
Proclamation, and put in the midst of them, and
numbred amongst Transgressors, and to have been
given up to all rude, merciless men, by which our
Meetings are broken up, in which we edified one
another in our holy Faith, and prayed together to the
Lord that lives for ever, yet he is our pleader for us in
this Day; the Lord saith, They that feared his Name,
spoke often together, as in Malachy, which were as
his Jewels: And for this cause, and no evil-doing, are
we cast into Holes, Dungeons, Houses of Correction,
Prisons; they sparing neither old nor young, men nor
women; and just sold to all Nations, and made a prey
to all Nations, under pretence of being Plotters, so
that all rude people run upon us to take possession;
for which we say, the Lord forgive them that have thus
done to us, who doth, and will enable us to suffer:
And never shall we lift up a hand against any man
that doth thus use us: But that the Lord may have
mercy upon them, that they may consider what they
have done; for how is it hardly possible for them to
requite us for the wrong they have done to us? Who to
all Nations have sounded us abroad as Plotters, who
were never found Plotters against any Power or Man
upon the Earth, since we knew the Life & Power of
Jesus Christ manifested in us, who hath redeemed us
from the World, and all works of darkness, and
Plotters that be in it; by which we know our Election
before the World began. So we say, The Lord have
mercy upon our Enemies, and forgive them, for that
they have done unto us.
Oh:
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(8)
Oh, do as you would be done by; and do unto all men
as you would have them do unto you; for this is but
the Law and the Prophets.
And all Plots, Insurrections, and Riotous
Meetings we do deny as deeds of darknesse, knowing
them to be of the Devil, the Murtherer, which we in
Christ, which was before they were, triumph over
them: And all Wars and Fightings with Carnal
Weapons we do deny, who have the Sword of the
Spirit. And all that wrong us, we leave them to the
Lord; and this is to clear our Innocency from that
Aspersion cast upon us, That wee are Plotters.
For we are harmlesse; whosoever hurts us, in so
doing doth a seven-fold hurt unto himself; because we
can hurt no man, but do love all men, and pray for,
and desire to do good to all men, though they be
Enemies to us: And out of this life there is no true and
sound Faith: But all is corrupt, destroying and
perishing the soul.
This the People called Q U A K E R S do
witness to
all the World.

Notwithstanding our publication of this, is in order to
no other end, but nakedly for the clearing of our
innocency; yet such hath been the apparent
maliciousness of such as are in present Power in this
City, that rather then our Innocency and Integrity
should bee understood by the People, who through
Lying Accusations are prejudiced against us, have
done what in them lay, to prevent its coming forth to
publike View, by a Violent and Unjust taking away
the whole first Impression.
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Appendix 2 – “The Conscientious Objector”
A letter to the Editor of The Pioneer (apparently not a great believer in paragraphs) from
Wm. Bruce, Low Bentham (whose brief CV is at the end of this Appendix), dated
Friday March 17 1916:
Sir, ‐ There is such a vast difference between what the conscientious objector is
supposed to be and what he really is that I beg leave to have a word or two. It is a
fact that most of the conscientious objectors to the Military Service Act are followers
of Jesus Christ. They believe in the prayer He taught – “Our Father which art in
Heaven” and they believe in the Fatherhood of God. They recognise that God has a
place in his kingdom for all who are willing to serve Him – British, German or Russian
subjects, or subjects of any other nationality! But God must have a proper place in
their hearts and lives and that is not a second place. He must be Lord and King, Ruler
and Guide. God decides for the children of his kingdom the questions they are
troubled about: they are never left long in doubt. All of them are conscious that they
have a task to accomplish, a standard to live by. His tribunal is set up in the
Christian’s own heart – a “God enlightened conscience”, and from this there is no
appeal tribunal. The decision given here is final. To question this is to question the
Lordship of God. To acknowledge it is to deny the right of the State to compel such
men to assist, contrary to the dictates of their conscience, in the slaughter of their
fellows. The failure of the Tribunals to meet the conscientious objector on this ground
is apparent everywhere. The gross ignorance displayed is appalling. Men who call
conscientious objectors shirkers, cowards and lunatics give proof that they do not
understand their case, nor the grave issues involved, and are not fit to sit in
judgement on them. Cowards indeed we should be if we allowed the jeers and taunts
hurled at us, to cause us to desert our Master, when men are needed most. The best
we can do for King and country, the highest national service we can render, is the
service God’s will appoints, unfaltering implicit obedience to Jesus Christ our Lord.
Whatever men may say to the contrary, when God speaks through our conscience
our duty is clear, “We ought to obey God rather than men” (Acts 5, 29). The larger
the number of persons prepared to act like this, the less likely it will be that we shall
have a repetition of the horrors of war with which we are all by now too familiar. –
Yours truly
WM. BRUCE
Low Bentham, March 14, 1916

William Joseph Bruce
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Born Low Bentham 1880, aged 36 in 1916, married for 13 years to Ethel with a 9 year
old son Frank at 6 Rose Cottage, Low Bentham



He was active in the No Conscription Fellowship, being Secretary of the Lancaster
branch in 1916 and concurrently Divisional and Branch Secretary in the Cumbria
Regional office. (Pearce, 2001)



Overlooker in Silk Spinning Mill49. This was a Quaker‐owned mill.

(for footnote see overleaf)
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Member of Settle Monthly Meeting and Elder50

The late Ralph Atkinson, a member at Bentham Quaker Meeting, gave a talk to the North Craven Heritage
Trust on “Quakerism in Bentham”, a shortened version of which was published in The Journal in 1994. He
wrote about Bentham Silk Mill as follows:
In 1877 the old Flax Mills in Low Bentham were bought by the firm of Benson Ford & Co. and the 100 years
association of Quakers, the spinning of natural silk and Low Bentham commenced. (Note: both Benson and
Ford were Quakers and the Fords remained active in Bentham Meeting for many decades)
The number of Friends in the Meeting increased along with the number of workers in the silk mill. 56 workers
were employed in 1877 and the number of Friends was 42. As well as the silk workers they came from all walks
of life—T Edmondson, farmer; Wm. Cumberland, mason; Edward Holmes, shopkeeper; R Marsden, farmer; J
Knowles, grocer—whose descendants still attend meetings today; Wm. Stephenson, tailor; A Anderson, twine
maker; and others such as Kendall, Pooley and Rice (widow of John Thomas Rice). By 1881 there were 48
members and 51 attenders; at the turn of the century the number of workers had increased to 230 and the
number of Friends to 58 with an equivalent number of attenders and by 1925 the number of Friends was 86.
50

Brotherton Settle MM minutes 1936‐44
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Appendix 3 – What is Conscience?
By T.P. Brocklehurst (whose brief CV is at the end of this Appendix)
(From The Craven Herald Friday April 7 1916, probably in response to William Bruce’s letter
in Appendix 2 above)
Every thinking Christian sincerely respects the Society of Friends as a body. Their
official announcement at the beginning of the war was a superb message of spiritual
dignity. It heartened the Nation, especially the actively Christian part. Many of us
distributed the fly‐sheet in our parishes and some of us read the noble words from
our pulpits.
Alas! some extremists among this lofty‐minded society have lamentably fallen from
grace; the less‐spiritual so doubting the efficacy of their special doctrine of “The Inner
Light” as to think that it needed a little of their human oil to cause it to shine. These,
apparently, have evinced a desire to usurp the function of “The Inner Light”, and have
tried to forcibly co‐erce the consciences of those who would not see eye to eye with
them, positively becoming quiet persecutors of their fellow members.
Granted these militants to be quite sincere, yet sincere folk may often be the most
treasonable to their country when they desert to the enemy. They have certainly
tended to degrade the hitherto sacred word “conscience” by throwing it into the
cock‐pit of human nature. As a man remarked, “if this sort of conscience be religion
I’m not having any.” Some folk have just enough familiarity with Religion for ridicule
but not enough for reverence.
These intransigents appear to have captured the Society of Friends and engineered a
second official leaflet which is painfully partial and shews that some amongst this
estimable body are quite as unregenerate as many of us other Christian folk are.
In this present war they admittedly are divided in opinion. Happily it has not so far
caused a divided rift or open break, though it has brought about many quiet
withdrawals from meeting.
The conscience of one section has led them to range themselves alongside of the
corporate conscience of their fellow Christians who are not of their society but who
equally with them loathe and detest war as war. Peace?
“I could not love thee, dear, so much
Loved I not honour more.”
No one outside the Society of Friends can possibly appreciate the intensely real
bravery of that section which “The Inner Light” has moved to fight against the
diabolical doctrine the Might is Right. This section furnish a noble example of
accepting a great responsibility and being inspired by it. It will be to all future
generations a splendid rebuke to shirkers; a splendid inspiration to the spirit of
Christian daring. This section has prayerfully put aside all personal interests, all
special interests, all sectarian interests so as not to block the sacred Will of the
Nation and imperil the Empire’s safety. This section cannot be sufficiently honoured
for having gone through the agonies of mortal and soul‐searching torture and come
out as whole men in the time of their country’s direst extremity. They have put the
Kingdom of God ahead of their own petty sectarian interests. This section recognise
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that only in democratic countries, whether under King or President, are folk allowed
to worship freely in that way they think most conducive to their religious ideas.
As Bishop Brent incisively remarks, “It is cleaner to be dusty and bathed in blood and
sweat of battle than to be so sheltered as not to know the meaning of a hand‐to‐
hand conflict or fierce trial; it is grander to break the shackles of exclusiveness and
work free in the dingy city of social unpopularity than to be the idol of men and
women who do not count for, but rather against, the progress of the race.”
I dare to say that there is far more intelligent shrinking from man‐killing on the part
of those who feel their very manhood will not allow them to be “conscientious
objectors” to the putting down of Prussian militarism and all that it stands for and
represents. They, along with most others, covet peace and are quietly determined to
work for peace at any cost barring loss of honour. They feel they cannot abrogate the
exercising of their rights out of any craven fear that they are called upon to vindicate
them by physical force. To abdicate their inherent right would be the basest of
humiliations, and herald the idea that they renounced all principle of law and right,
freedom and justice, peace and righteousness. They feel they can never allow
expediency to override principle, otherwise they would surrender their very souls.
They feel there is a pride in right submission for man finds his truest in self‐
subordination to the common weal which is the keystone of a just and righteous
liberty.
This war is not a mere prize fight. It is a very solemn life struggle. It is the very
apotheosis of devilry we are combating – a real live hell – a nation positively gone
mad. Were the Hohenzollern bullies to come out on top the conscientious and the
conscientiousless objectors would alike cease to exist. As illustration. A missionary
was talking to an old heathen chief about the hard and difficult Christian ideal of
loving your enemies. The missionary was much taken aback when the old savage said
that he should not find that at all difficult, as he had no enemies! The explanation.
The chief just had any objector, with or without a conscience, promptly silenced “just
in the usual way”.
Only when the general or popular conscience based on the “will for the truth” is
touched can we hope for the certainty of peace which will be a peace in very truth,
and not a mere truce to enable Prussia to re‐arm herself and to renew that manhood
which she has wasted so prodigally and brutally. Prussian policy takes no account
whatever of moral considerations. Prussian ethics are a back number. Prussian policy
was conceived in a moral vacuum and is so now exploited. We must have an
intelligent peace based on the lines that prevention is better than cure.
Of course the Society of Friends is not the only Christian body that is divided in official
opinion. Even the official will of our National Church is not in exact accord, for our
brace of Archbishops have fulminated athanasians against the clergy shouldering a
gun. As if the clergy were a separate caste or belonged to a neuter or third sex.
“Cannot the clergy be Englishmen too?” As if it was not God’s work to avenge wrong.
Many of us like better the robust sense and healthy idea of Cardinal Mercier, Primate
of Belgium. His opinion is that his priests were the BETTER soldiers because they DID
know right from wrong.

50

This war is as far removed from, say, the Boer War as the North Pole is from the
South Pole. Even those of us who, to put it mildly, were not wildly enthusiastic over
the Boer War can now see in the march of after events the silent Leading Hand of
Providence (if one may reverently so say) in that had the Boer War not taken place it
is not unlikely that ere this the Boers might have been the helots of Prussia instead of
a free people in a free empire. No grander object lesson in the whole history of the
World is this loyal devotion of our quondam foes, sporting foes too to boot. That
conflict has certainly put to the proof the dictum that when a civilized nation
conquers a less civilized nation the benefits accruing to the less civilized nation
outweigh those obtained by the conquering nation.
In the barbarities committed by Prussia against Serbia, Poland and Belgium, we have
proof enough to answer the Prussian argument , but how shall we answer the
Prussian war engines other than by silencing them? The fact is, as Abraham Lincoln,
in his well‐known letter to Eliza Burney, says, “The Society of Friends are having a
very great trial. On principle and faith opposed to both war and oppression, they can
only practically oppose oppression by war. In this hard dilemma some have chosen
one horn and some the other.”
Cannot that section of the Society of Friends who are exercising their individual, as
opposed to the corporate, conscience – in some cases intolerantly and combatively –
see that they are playing the game of and into the hands of the conscienceless, the
shirkers, the timid so finely limned by John Henry Newman in the quatrain:
“Time was, I shrank from what was right
From fear of what was wrong:
I would not brave the sacred fight
Because the foe was strong.”
These pseudo‐conscientious‐objectors hide behind the sincere conscientious
objectors; hence we have these, sometimes ludicrous, sometimes degrading
exhibitions of conscientious objectors at our various local tribunals which have an
invidious job. More serious still is whether even the more or less sincere conscientious
objectors have not, perhaps unconsciously, helped to support the treasonable
munition‐strikers who are beneath contempt.
Pacifists suffer from confusion of mind and are blinded to their prejudice to the plain
fact that their selfish attitude and pseudo‐morality positively aids and abets the
Prussian military caste which is the absolute negation of all the professed ideals of
the so‐called “conscientious objector”. Their pharasaical allegation that they alone
have a higher ethical idea than their fellows is on a par with William Hohenzollern’s
insane delusion that he is the superman (whatever that may be or mean) and the
Avenger of the Creator. The attitude of these conscientious Pecksniffs is portrayed in
this story. Two people were arguing over the demerits of their religions. After the
bandying of the usual platitudes, in which they had been coached, the less religious
had the cool cheek to say, “We must agree to differ; you go your way and I’ll go
God’s way!”
In his prologue to his translation of Alfred Loisy’s “The War and Religion”, the Rev.
Arthur Galton concisely, if somewhat piquantly, sums up the position of “Friends and
Military Service”:
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The survival of the Quakers was only possible because they have always been
an insignificant minority that has owed its protection solely to the
maintenance by others of the very principles which itself repudiates and
declines to share. A leading Quaker is reported to have said recently “Trust in
God and damn the consequences.” Most assuredly, the consequences of not
resisting Germany would be damnable. Certain Jews, during a war, “trusted in
God” and kept their Sabbath in face of the enemy. As this occurred in
historical times there was no miracle; so, of course, numbers were massacred
until experience taught survivors to differentiate between realities and
phrases. The Quakers, unlike the Jews, have never been confronted with hard
facts on a large scale; no doubt they have “trusted in God”, but they knew
other people would keep their powder dry, according to Cromwell’s sane
advice. For this reason the official Quakers’ attitude is neither heroic nor
patriotic, and it cannot be cited to shew the effect of carrying out the Sermon
on the Mount. Though Quakers officially declined military service and
deprecated force, they have always enjoyed the full protection of soldiers,
sailors and police. It is incredible that Jesus anticipated or would countenance
such a dishonest solution to his problem.
If conscientious objectors honestly believe that the British Empire and her Allies are
wrong then their plain conscientious duty is to hurry at once over to Germany by
hook or by crook and help the right. In the meantime our Government might act the
part of a benevolent pawnbroker and “take care” of the goods and chattels of these
precious conscientious‐objectors lest their property, which they generously allow us
poor sinners to protect for them, might possible be burgled by their Prussian friends.
The plain bed‐rock fact is that Conscience cannot be neutral between Right and
Wrong.

Theodore Percy Brocklehurst


Born London August 23 1854, son of a Wesleyan Minister



Head Master St George’s School, Roundhay 1878‐88



Queens College Cambridge 1889‐92



Ordained deacon 1892, priest 1894.



Curacies at Christ Church Folkestone (1892‐94) and Jesmond (1894‐95)



Chaplain General Church Lads’ Brigade 1895‐96



Chaplain and Vicar in Merstham, Surrey 1896‐1900



Vicar of Giggleswick 1900‐33



Died July 14 1933 aged 78.
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Appendix 4 – Military Tribunals
By The Editor, The Craven Herald, Friday May 5 1916. (In ‘Odds and Ends’ – Local and District
Notes)

The Appeal Tribunal at Skipton
The Appeal Tribunal for the Northern District of the West Riding paid their first visit to
Skipton on Monday, and in four hours dealt with 35 appeals from the Skipton, Barnoldswick
and Earby Urban and Skipton Rural districts. There were eleven appeals each from Skipton
Rural and Barnoldswick Urban, nine from Earby and five from Skipton Urban, and they
included several of the conscientious variety, whose astounding contentions served to
enliven proceedings which would otherwise have been rather dull. Apart from the
appellants, the respective military representatives and members of Local Tribunals, very few
people seemed aware the Appeal Tribunal was sitting. Had the public presented themselves
they would have been admitted; in fact, the usher was reminded that the proceedings were
not private and not the least objection was raised to the presence of the Press. This reminds
us, if we may transgress for a moment, that the Skipton Rural Tribunal has not yet intimated
whether their attitude in this connection has undergone any change as a result of the plainly
worded instruction recently issued by the President of the Local Government Board. It would
clear the atmosphere if they would definitely announce whether they have considered the
advisability of ceasing to act contrary to Mr. Long’s directions.

The Legal Fraternity Not Required
The higher Tribunal got through the appeals with commendable expedition. No time was
wasted with details that did not matter, and which the Tribunal rightly assumed had been
thoroughly gone into by the Court below. In very few instances were decisions reversed or
amended, and these were principally cases of personal hardship. This is not necessarily a
reflection on the Local Tribunal concerned, inasmuch as in more than one claim additional
evidence was adduced which would no doubt have influenced the decision had it then been
produced. Several applicants, mostly from Barnoldswick, were represented by solicitors, but
this procedure seemed little better than a waste of money. We say this with no disrespect to
the legal gentlemen, who would probably have been seen to better advantage had they
been allowed more latitude, but the Tribunal preferred to conduct the investigation through
the applicant direct rather than with the assistance of solicitors, whose activities were
limited to a brief application. Even a member of the Advisory Committee from a
neighbouring manufacturing town, who supported one of the appellants, was allowed no
more freedom in this respect than the lawyers.

Is Collecting Old Metal of National Importance?
Some of the grounds on which exemption was sought were distinctly novel. Perhaps one of
the most interesting submissions was that of a metal broker, who claimed he was doing
work of national importance by collecting old metal and selling it to firms engaged on
munition work. The Tribunal thought otherwise and dismissed the appeal. There was
probably more behind a Barnoldswick mill operative’s claim than appeared on the surface.
An unusual feature of this case was that the young man himself appealed on the ground that
he was indispensable and in a reserved occupation, and this despite the fact that a former
employer had failed to gain exemption for him under similar heads. The appellant was
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represented by a gentleman who for some reason declined to give his name. Shortly, his
explanation was that his former employer did not press his appeal before the Tribunal below
because the workman objected to a suggestion that his exemption should be obtained at the
sacrifice of another employee, whose duties were to be divided between those who
remained, without additional remuneration. We gather, however, that there is another side
to this case, viz.:‐ that the employer admitted that he could do without one of three men
engaged in this particular work, and the appellant was the one dispensed with. The appeal
was dismissed in this instance also.

The Shirkers with Consciences
The cackle of the conscientious objector is not worth wasting time upon, but we cannot
refrain from expressing amazement at some of the arguments advanced by these individuals
on Monday. They had previously been exempted from combatant service and now objected
to undertake any duties connected with the war or its organisation. One of them hoped that
the time would come when men the world over would brothers be. It is an ideal theory, but
the propounder of it reckoned without human nature, and cannot imagine the world would
ever contain such specimens of humanity as the average German, who has renounced all
claim to be within the pale of civilisation. Another was “a pacifist” and claimed to have
engaged in propaganda against militarism before the War through the medium of the I.L.P.
This man must have been a disciple of Philip Snowden.51

The Limit!
Another had the “courage” to declare that if a wounded soldier came to his door for
assistance he would refuse it. This man, by the way, is an Englishman and 21 years of age!
His objection was to taking life. Evidently his conscience is so elastic that it will also prevent
him from saving it. If, for the sake of argument, an Allied soldier appealed to this man for
assistance, and his refusal to give it resulted in the soldier’s death, he would be even more
guilty of taking life than if he dispatched a German while assisting to maintain a good cause.
It is difficult to believe that an Englishman is sincere in opinions such as these; they are too
Hun‐ish. It is also obvious there are two types of conscience – good and evil – and we are
forced to the conclusion that the person who will not assist the men who are protecting him
possesses one of the latter variety. It is also logical to argue that if the country is worth living
in it is worth fighting for, or at all events working for in a time of crisis such as this, and those
who refuse to do either deserve deporting or ‐‐‐‐‐‐‐ !

51

Philip Snowden was born in Cowling in Craven and would be locally famous or infamous, depending on one’s
political viewpoint. His father John Snowden had been a weaver and a supporter of Chartism and then a
Gladstonian liberal. A Methodist and teetotaller, he was a strong speaker, and became popular in trade union
circles for his denunciation of capitalism as unethical and his promise of a socialist utopia. He was the first
Labour Chancellor of the Exchequer, a position he held in 1924 and again between 1929 and 1931.
Prior to the war he joined the executive committee of the Keighley Independent Labour Party in 1899 and
went on to chair the ILP 1903‐06. He wrote a popular Christian socialist pamphlet with Keir Hardie entitled
“The Christ that is to Be” in 1903. In 1898 he launched the Keighley Labour Journal, using it to denounce waste,
pettiness, and corruption. He was elected Labour MP for Blackburn in 1906. He was not a pacifist but he did
not support recruiting for the armed forces and he campaigned against conscription. His stance was unpopular
with the public and he lost his seat in the 1918 general election. In 1922 he was elected to represent Colne
Valley and became the first Viscount Snowden in 1931.
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Appendix 5 – Primitive Methodist Synod at Skipton
This lengthy report was published in the same issue of The Craven Herald (Friday 5 May
1916) as the article in Appendix 4 above on Military Tribunals. Those sections to do with
conscientious objectors are included here to show that churches other than the Quakers
were suffering for conscience’ sake.

A Plea for the Conscientious Objector
The feature of the annual Synod of the Bradford and Halifax District of the Primitive
Methodist Church, which was held at Skipton last week under the presidency of the
Rev. J.J. Reeve (Bradford) and attended by a large and representative gathering of delegates,
was a remarkable discussion on the treatment of conscientious objectors to Military Service.
This took place on Tuesday and was introduced by the Rev. W.R. Wilkinson (Nelson) who
moved the following resolution:‐
That this meeting views with grave concern the inequalities in the administration of
the Military Service Act by the Tribunals, and learns with dismay of the imprisonment
of men who on conscientious grounds are unable to accept military service. We
respectfully suggest that the penalties under the Act be suspended pending the
adoption of a more satisfactory measure dealing with the problem of conscience.

“Damaging to the Principles of Non‐Conformity”
Mr Wilkinson said he did not move the resolution in order to enter into a criticism of the
policy represented in the War, or to accuse those who might have introduced the plea of
conscience with the object of escaping what should be their proper service. Under the
framing of the Military Service Act it was recognised by the Government that there were in
England some people who on genuine conscientious grounds would be unable to accept
military service. It was granted by the Premier that at all events the Quakers would be
among this class. He (the speaker) would admit that some of those who had appeared
before the Tribunals as conscientious objectors had only discovered their consciences since
the Military Service Act was passed, and for these he had not the slightest sympathy. But
when one had allowed for all this type of being there remained a large number who had
genuine conscientious grounds for objection to military service, and it would be a disaster to
the spirit of England if genuine conscientious objectors were to be treated as if they were
fraudulent. He was convinced it would be damaging to the principles Nonconformity stood
for if it were to be allowed that conscience was a plea never to be admitted. Primitive
Methodists agreed some years ago that passive resistance on conscientious grounds was
worthy of support, and he urged that the offence to conscience in that case was much more
remote that to those who genuinely objected to personal military service. To him it would be
a denial of the principles they had always professed, and a denial of their history, if they
refused to treat these conscientious objectors with consideration and even sympathy. On
Saturday he received a letter from a fellow minister stating that three of his young men had
been sent to prison because they believed they were acting to the dictates of an enlightened
conscience in objecting to personal military service. They could only regard such happenings
with grave concern.

“Responsibly only to God and his Conscience”
The Rev. H. Pickup (Bradford) seconded. For years he had been teaching that a man was
ultimately responsible only to God and his own conscience, and when he found young men
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from the Sunday schools and churches being placed in the position they were being placed in
today he could not free himself from responsibility. If a man’s conscience made it impossible
for him – following the light of the spirit of God so far as he had it – to enter into military
service, it was utterly wrong for the State, in its own interests as well as those of the young
man concerned, to send him to prison at a time like this.
The Rev. C.R. Dalton (Bingley) associated himself with the resolution but asked what the
mover meant by a measure dealing with the problem of conscience.
The Rev. W.R. Wilkinson said he meant the adoption of some method under which
conscientious objectors would be enabled to do their duty to the State without violation of
their conscientious scruples.
A Delegate said he should like to know if the phrase “military service” in the resolution was
identical with combatant service, between which, it seemed to him, there was a broad
distinction.
Mr. Wilkinson said the phrase used was the official one as per the Act – the Military Service
Act.
The Delegate: That will include non‐combatant service, I presume?
Mr. Wilkinson: If a man has a conscientious objection to non‐combatant service it is just as
real as it was to combatant service.

“Prison to Prove Their Position”
The Rev. D.S. Lees (Huddersfield) said the difficulty was to decide between the genuine and
fraudulent conscientious objectors. It seemed to him that the only way in which a genuine
conscientious objector could prove his position was by going to prison. There was something
imperative in conscience and they had to stand by it. They had also to stand by their young
men who were prepared to do the same, but how they were to influence the Government in
the direction of a mitigated penalty he could not say.
The Rev. W. Challenger (Burnley) urged that the Military Service Act contained a clause
covering the conscientious objector, and that the difficulty they were “up against” was the
administration of the Act, not so much the Act itself.
The Rev. G.A. Lucas (Barrowford) said that whatever view they might take of the terrible
tragedy now being enacted, there was always a feeling of sympathy for the man who was
prepared to follow his conscience wherever it might lead him. It had led thousands to the
trenches and to death (hear, hear), but there were many others who could not go. While he
sympathised with these, he doubted whether they would do good to their cause by passing
that resolution. He thought they might express their very real sympathy with those who were
true to conscience and plead that the pledge given to them that alternative service would be
offered, should be honoured, or in extreme cases, that they be relieved of service entirely.

A comparison
The Rev. W. Potter (Halifax) said that they had to face the fact that the Military Service Act
did in practice grant exception to a certain order of conscientious objector but not to
another. Members of the Society of Friends were obtaining exemption as completely as if an
amendment had been carried and inserted in the bill restricting the right of conscientious
objection on conscientious grounds to them alone. In every other case it was necessary for
the objector to prove that he had written or spoken against military service prior to the War,
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or had suffered personal loss through adherence to conscience. The War had now been in
progress almost two years and a youth of 19 now would be 17 then. Could he be reasonably
expected to produce writings of pre‐war date against military service, or be expected to fulfil
any of the other conditions? Take such a case as this. At Carlisle the previous Saturday five
men were arraigned as deserters. They had unsuccessfully appealed before the Tribunal on
grounds of conscience, and they re‐iterated their plea before the magistrates. The Military
Representative in court told the Bench they had no authority to deal with questions of
conscience; all they could do was to administer the law. They did so, and those men were
actually undergoing 21 days’ imprisonment before they would be handed over to the
Military authorities. He happened to be personally acquainted with one of these men and
had no more doubt as to the genuineness of his conscientious objection than he had of his
own presence at that meeting. No civil power was wise enough or good enough to interfere
with a man, upon whose heart the hand of God consciously rests, by way of moral
compulsion. On that ground he supported the resolution.

Objectors who Flout Public Conscience
After further discussion as to the terms of the resolution, the moved (sic) agreed to alter the
concluding paragraph to read “pending the adoption of a more satisfactory method of
dealing with the cases of genuine conscientious objectors.”
The Rev. Johnson Dodd (Halifax) said he should like to know if any of the men who had been
imprisoned had refused to perform non‐combatant service. He believed many conscientious
objectors had flouted public conscience and invited severe criticism. Evidently they would not
fight the Germans but they would, by word of mouth, engage with Tribunals. They were not
followers of Christ so far as the full doctrine of non‐resistance was concerned. Whilst he
sympathised with the men who had conscientious objections to combatant service, he had
very little with men who objected to any kind of service which might help their country at a
time like this. (Hear, here). He could not conceive of those who based their whole religious
position on the rights of the individual conscience hesitating to demand that the Government
should meet the case of the genuine objectors as it existed at present.

Honourable Observance of Pledges
Rev. G.A. Lucas urged that if they obtained an honourable observance of the pledges given
with this bill the method of dealing with genuine conscientious objectors would be
satisfactory enough. If a tribunal were satisfied that a man’s objection to service was
genuinely conscientious then they could exempt him.
Rev. W.R. Wilkinson: Some Tribunals have said quite openly that they have nothing whatever
to do with the speeches of individual members in the House of Commons. Tribunals hold they
have to administer the Act and will not accept responsibility for what has been said by any
private member.
Eventually the resolution, as amended, was carried with two dissentients, and ordered to be
sent to the Premier. ….
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Appendix 6 – Brighouse MM Friends’ Service in War Time
(note: this analysis is incomplete, as many Meetings' records are either missing or
were not completed)

Military Service
Army
Army Reserve
Navy
Labour Battalion
Royal Flying Corps
RAMC

Conditional Exemption
FAU
War Victims' Relief Committee
Work of National Importance
Business Grounds

Absolutist
Prison with Hard Labour
Prison without Hard Labour

Other
Not known
Over age

Total number of records:

Member

Attender

3

3
1
1
1
1
1
8

1
4

Member Attender Combined
%
%
%

21%

29%

26%

6
1
1
3
11

7
6
16

58%

57%

57%

0
0
0

2
2
4

0%

14%

9%

3
1
4

0

19

28

40%

60%
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Appendix 7 – ‘What Shall We Do?’
NFPB Organiser Robert Long’s moving pamphlet issued two days after the declaration of
war.
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Appendix 8 – Photographs of war relief work undertaken by Settle Friends
As we have seen, the energies of all seven Settle Quaker COs (as well as Mabel Horner) were
directed towards the relief of suffering, some joining the FAU soon after war started, some
only after the introduction of the Military Service Act while some went to France voluntarily
at the end of the war. We were fortunate that the Horner family were photographers: both
Edward Holmes and Wilfred took photographs of their experiences.52
This is the earliest photograph, showing Wilfred with his colleagues and ambulances at the
formation of SSA 19 in October 1916.53

© Religious Society of Friends (Quakers) in Britain

The album from which this is copied was given to Friends House Library by the family of
P A Burtt (back row, 6th from left). Wilfred is seated on the right hand end. From his position
and posture it looks as though this was taken on a delayed exposure, with Wilfred dashing
into his seat before the shutter operated.54

52

All photographs in this section are © Religious Society of Friends (Quakers) in Britain
http://www.quaker.org.uk/library.
53
[Friends House Library LSF Temp MSS/881/ALB]
54
Jean Asher’s grandfather was a professional photographer of this period and he frequently appears in group
portraits in exactly this position, which is the easiest to rush into.
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The Western Australia

© Religious Society of Friends (Quakers) in Britain

Michael and Edward Holmes Horner both
served on the ‘Western Australia’ hospital
ship. A pair of albums compiled by Edward
was given to Friends House Library by his
daughter, Rachel Cundall. The photos
provide a most graphic illustration of life as
a CO in France – the devastation of war,
the reconstruction, orphanage and hospital
work undertaken by Friends and
particularly the specialised work done by
the FAU on the Western Australia [All
photos on this page LSF 93/AL 32 Edward
Horner collection].

FAU members airing bedding on the aft deck
© Religious Society of Friends (Quakers) in Britain

(right and above) One of the wards on board
© Religious Society of Friends (Quakers) in Britain
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This ‘Turneresque’ photo, probably of Le Harvre, is signed by ‘E.H. Horner’.
© Religious Society of Friends (Quakers) in Britain

The Western Australia had a shallow draught and was
able to sail up the Seine as far as Rouen.
© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 32 Edward Horner collection]
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War devastation

© Religious Society of Friends (Quakers) in Britain

The albums contain many scenes of the devastation wrought on the French countryside.

© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
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French local life

Despite the destruction all round, life continued.

© Religious Society of Friends (Quakers) in Britain

The FAU managed a game of football, and Edward quickly made the acquaintance of the
local photographer.

The Western Australia had a shallow draught and was
able to sail up the Seine as far as Rouen.

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
65

© Religious Society of
Friends (Quakers) in Britain

Off duty, the FAU managed to play football (Edward Holmes Horner 2nd from left, in shorts)
and he made sure he made friends with the proprietor of the local photographic shop,
securing supplies for his dark room (below).

© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
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Reconstruction work with the FWVRC

© Religious Society of Friends (Quakers) in Britain

© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
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© Religious Society of Friends (Quakers) in Britain

Above: Grange‐le‐Compte, the
headquarters of the FWVRC
reconstruction work west of Verdun.

© Religious Society of Friends (Quakers) in Britain

© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
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© Religious Society of Friends (Quakers) in Britain

[All photos on this page LSF 93/AL 31
Edward Horner Collection]
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Appendix 9 – The hospital at Chalons‐sûr‐Marne
Mabel Horner served here, although after the period described below.
Edith M. Pye, Mission Anglaise, Chalons sur Marne, February 28 1919 wrote in MATERNITY
AND CHILD WELFARE March 1919 a graphic account of the history of the unit, from which
these notes were taken.
The hospital started in December 1914 in the 'epileptic block of the Asile des Vieillards (the
Asylum for the Aged) ‐ we fell upon it with scrubbing brushes and disinfectants under the
awed gaze of the aged and imbecile inhabitants of the other blocks.' Throughout 'we have
lived and moved and had our being in a series of crises.'
Our first real taste of war came in September 1915. Until that time we had heard the
continuous thunder of guns about 15 miles away; but one fine day shells from a long range
German gun arrived among us, and a Zeppelin gave the town a peppering in the night.'
They opened a ward for sick babies in 1916, which developed into an infants’ hospital in
1917. That winter was formidably grim. 'We were terribly short‐handed. It was the hardest
winter known in these parts; fuel was almost impossible to get. Our kerosene lamps failed
for lack of oil; food and milk were very scarce ‐ in fact the only commodity that did not fail
was babies.'
In April 1918, in the face of the German spring offensive, the maternity hospital in Reims
had to be evacuated under very heavy fire.
On July 11 1918 the whole unit was ordered to move 2 hours’ drive away, as it was coming
under attack from long‐range guns and aircraft. They were only able to move back 5 months
later after the heavily‐damaged building was repaired.
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Appendix 10 – The Croix de Guerre awarded to Wilfrid Horner
There is no mention of Wilfrid’s award in family papers or the local press. Fortunately both
members of the ambulance crew were awarded the Croix de Guerre with Silver Star and
there are some records for the ambulance driver, John Watkins, preserved in the West
Glamorgan archives in Swansea Library.

This citation55 translates as:
29th Infantry Division
Headquarter Staff
No. 16/1

at GHQ 1st January 1918

ORDER No. 345
General BERNARD, Commander of the 29th Infantry Division, lists in the Divisional orders the
following servicemen: ‐
HORNER, Wilfred and WATKINS, John, Drivers in the Section Sanitaire Anglaise No. 19
"Always noted for his dedication and courage, on December 11, 1917 he ensured the
evacuation of the wounded under heavy bombardment with shells and gas. His ambulance
was hit and thrown into in a shell hole. Lifting his mask to work on the release of the
ambulance, despite being gassed, he continued his duty until the evacuation was
completed."
General Commanding the 29th D.I.
Signed: BERNARD

B.A.P Chief of Staff
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West Glamorgan Archives reference D/D Z 429/6/7b
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The story behind the citation is told in an interesting article in a Swansea newspaper of
1917. The background to the article is that John Watkins, the ambulance driver, had, prior to
conscription, worked in the Estate Department of Swansea Council. Council employees who
enlisted in the normal way continued to receive half pay from the Council, in addition to
their meagre army pay. When John Watkins joined the FAU as a CO his pay was stopped by
a resolution of the Council, a resolution which the original movers were now keen to reverse
on hearing of his bravery.
At 6pm in the evening of 11 December 1917 the doctor of a field dressing station reckoned
that, under cover of darkness, an ambulance could evacuate some of his casualties from the
front line. The ambulance duly arrived, manned by Drivers Wilfrid Horner and John Watkins.
They loaded up with the wounded men and drove back along the shell‐cratered road,
needless to say without lights. Unfortunately a new shell crater had been created in the
meantime into which one front wheel of the ambulance dropped; the other front wheel
dropped into the neighbouring communication trench.
The roadway was under rifle and shell fire, so they immediately off‐loaded the wounded
into a trench away from the road, which was a target even in the dark. Almost immediately,
gas shells started to fall. The ambulance would become a sitting target at dawn. The two
FAU men collected together battlefield debris and, using the only tool they had, a trenching
tool (a small folding shovel), worked for nine hours to get the ambulance back on the road.
For four hours they were under gas attack and had to work with gas masks, notorious for
affording poor visibility – although they did take them off at times and suffered as a result.
During this time the ambulance took six hits from bullets and shrapnel, and the sector in
which they were working suffered 300 casualties.
Although the gas masks safeguarded their breathing whilst they wore them, the prolonged
exposure to mustard gas burned Watkins’ skin on his legs and body. He required a month’s
hospitalisation himself, followed by a short spell of home leave to convalesce. There is no
mention of Wilfrid suffering such burns, although his FAU record card notes that he was
back at the base hospital in Dunkirk from the 3rd to the 22nd January 1918, effectively the
only break recorded away from the front from the end of 1914 to October 1918, by which
time he was almost certainly ill with the dysentery from which he subsequently died.
The full newspaper article56 is reproduced overleaf.
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West Glamorgan Archives reference D/D Z 429/6/5
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